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Preface

Since the early 1990s I have witnessed the growing awareness of
the comfort women issue in Japan. Since I came to Australia to
study feminism in 1995, I have paid attention to how the issue is

developing in Japan and other Asian countries. As a postgraduate

student in Women's Studies who has grown up in a liberal pacifist

family, the comfort women issue is a very interesting topic to
examine. The issue CoVerS a wide range of topics such as sexism,

racism, colonialism and war and sexuality. But at the same time, I
have groped for a new approach to the issue. The issue of comfort
women has been discussed mainly from the perspectives of
historical revisionism, international human rights and women's

rights. There is virtually no theoretical or methodological work on

representation of this issue that has not been conducted in Japan.
Thus, I chose an approach which uses different research methods

to analyse historical writings rather than investigating the

historical event itself.

This study is a compilation of all three years hard work in
Australia. While I have studied Women's Studies at Adelaide

University, I have experienced an academic baptism of post-

structuralism and post-colonialism. I have studied about
Aboliginal history and colonial power relations in Australia. But I
feel that I am discussing Australian post-colonialism from an

outsider's perspective and somehow feel that I do not digest it
competely. However, the comfort women issue offers me an
opportunity to apply the anti-colonial and post-structural analysis

to an issue closer to my identity and cultural background. The
issue made me recognise that there aÍe a lot of potential uses of
the knowledge which I have gained from Australian feminism and
literary theories. Although I was brought up in a iiberal family
influence, I have not fully acknowledged the importance of
historical revisionism and the non-Japanese side of the history in
Japanese colonialism. Korean women historians who use an anti-
colonial perspective on the issue have awakened me and given me

a broader vision with which to reconsider Japanese historical
perspectives and collective memories.
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Oral history about and personal narratives of comfort women are
rich materials which feed this developing atea of inquiry. In my
analysis, I employ post-structuralist theories of subjectivity as

well as feminism and men's studies (particularly as it exists in
America) to explore the experience, gender subjectivities and
national and racial subjectivities in personal narratives of ex-

comfort women and ex-Japanese soldiers. Through analysing the
comfort women issue, I have applied what I have learned within
feminist studies in Australia to my area of interest.
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Introduction

Background

From the early 1930s until the end of World War II women called
"ianfu" (comfort women) were mobilised by the Japanese military.
"Comfort women" is a literal translation of the Japanese "ianfu" and
Korean "wianbu" which is a euphemism for forced military sexual

slavery (Howard, 1995, v). The actual circumstances these women
had to face were far removed from the idea of "comfort", but since

the term "comfort women" has been officially used for a long time, I
will employ the term "comfort women" to cover these concepts from
now on. For a long time, Jugun Ianfu Mondai (the military comfort
women issue) was concealed from public scrutiny. However, in the
early 1990's three ex-Korean comfort women broke their silence and
brought the issue to pubtic light. The comfort women issue has

finalty started being discussed in public in Japan and Korea as a
matter of human rights and in the context of demands for post-war

compensation nearly a half century after World War II.

Firstly, I would like to explain the historical background to this issue.

The phenomenon of the comfort women was linked with Japanese
colonial ambitions and the resulting wars. In the late 19th century,

Japan tried to expand its power in China and on the Korean
Peninsula. Japan achieved victory in a war with China in Manchuria
in 1BB4-1895. As a result of the Russo-Japanese War in l9O4-1905,

Japan gained the port of Lushun (Leda) from Russia. Japan colonised
Korea in 1910 and put a Japanese Governor-General and large
numbers of Japanese troops on the Korean Peninsula (Dolgopol and
Paranjape, 1994, pp. 29-30). In 1937 Japan initiated the Sino-

Japanese War and the number of Japanese troops stationed on the
Chinese mainland including Manchuria reached 800,000. The

infamous "Rape of Nanking" by Japanese troops during this war was

internationally criticised. This event led to the rapid setting up of
comfort stations by the Japanese authorities. In l94L Japan rushed
into war against the United States, England, the Netherlands and
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other countries. Japan occupied large areas of Southeast Asia and the
Pacific region and at the same time set up military comfort stations
in these areas also (Center for Research and Documentation on

Japan's War Responsibility, 1994, p.2). The military maintained
comfort stations until the end of World War II.

With respect to the matters of war responsibility and post-war
compensation, Japan is often compared with Germany. Unlike
Germany, Japanese governments have never sufficiently taken
adequate measures for war responsibility and post-war
compensation. Many researchers point to the Tokyo Tribunal, held
from 1946 to 1948, as the reason for Japanese lack of war
responsibility (Yoshida, 1994, p.4; Buruma,1994, p. 168; McCormack,
1996 p. 237). The Western countries occupied 70 percent of the
seats in the Tokyo Court yet had experienced only about 10 percent
of war damage and suffering. Asia, the site of most suffering in the
war by Japan, was represented by only three countries, Nationalist
China, India and the Philippines. The Allied powers mainly focused
on the matters such as Pearl Harbour attack and the treatment of
prisoners of war tiom their own countries (McCormack, 1996, p. 237-
23S). It was a clear contrast that while "crimes against humanity"
were the centre of trial in Nuremberg, in Tokyo Japanese crimes
were regarded as a "war of aggression" and "crimes against peace"

(Oishi, 1997, p.2). In the Tokyo Tribunal, nobody was punished for
'crimes against humanity' (Yoshimi, 1995, p.I73). Damage against
people in Japan's colonies and occupied countries was not taken into
consideration. Consequently, in the Tokyo trial, the Japanese
motivation for making war, explained by McCormack as "to establish
hegemonic control over East Asia - and imperialist, driven by inter-
imperialist rivalry for control of the resources of South-east Asia"
was never clarified (McCormack, 1996, p.238).

The Allies had been aware of Japanese military comfort stations. In
1944 a Psychological Warfare Team attached to the US Army Forces

India-Burma Theater investigated 20 Korean Comfort women and 2

Japanese civilians in Burma, and drew up a report about Japanese
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military comfort stations. The Allied Translator and Interpreter
Section also prepared a detailed report about comfort stations based

on seized Japanese military documents and Japanese prisoners'

testimonies before the end of the war (see Yoshimi, 1992). However,

in the Tokyo Tribunal, this issue was not taken up as a war crime.
The Dutch military court held in Batavia, Indonesia in 1948, did
consider the comfort women issue. It tried thirteen Japanese
military personnel who had participated in setting up a comfort
station by "recruiting" Dutch women in Sumalan. Seven officers and
four comfort station managers were found guilty. The major who
was responsible for establishing the comfort station was put to death
(Yoshimi, 1995, pp. 186-1S8). A local US judge found that forced
prostitution had been inflicted on residents in Guam Island, which
was a US territory (Mainichi Shinbun Osaka lJapanese Newspaper]

August 3, 1995; Tanaka, L996, p. 176).

US feminist Susan Brownmiller writes that at both Nuremberg and
Tokyo evidence of the rape of women as part of the war in occupied
areas was presented (see Brownmiller, 1975). However, sexual

violence towards women was not emphasised aS much aS the

Holocaust and the maltreatment of war prisoners. After the war and

the trials, such women'S suffering was no longer considered
important. German feminist, Christa Paul, published a book about
forced prostitution by Nazis in Germany in 1994. This book was

translated in Japan in 1996. She says in the preface to the Japanese
version that in post-war Germany (both west and east), discussion of
the brothels established by the Nazis has been taboo. German

researchers have revised the historical representation of the war but
they have not considered sexual violence in the Nazi period (Paul,

1996, p. 9). The research of Nazi forced prostitution has just started
in Germany.

One reason why the comfort women issue was missed out in the

Tokyo Tribunal was the lack of acknowledgement of the colonial
motive behind the Japanese pursuit of war. Another was that the

tribunal was a male trial. Japanese male historian, Toshiyuki Tanaka,
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points out that the eleven (male) judges at the Tokyo Tribunal did
not identify sexual violence against women in war as problematic
(1995, p. 51). He suggests that in the East and in the West, similar
concepts of women's sexuality in war-time, and soldiers' general
ideas about sexuality, prevail. Masculine ideology is insensitive to
the injustice of men's demands that women provide sexual service
and comfort. The masculine ideology of the Allies hindered
recognition of the comfort women issue as a war crime (Tanaka,

1996, p. 176).

In post-war Japan, there has been little study undertaken on the

comfort women. However, Japanese male journalist, Kako Senda's

Jugun Ianfu (Comfort Women) was published in I97 3 and Tenno no
Guntai to Chosenjin Ianfu (The Imperial Army and Comfort Women)
by male Korean residentl journalist, Ilmyon Kim was published in
I976. Although these Japanese books were important pioneering
works providing information on comfort women based on Japanese
soldiers' memoirs and testimonies, they did not question the male-

centred ideology on women's sexuality. At this time Japanese people

did not acknowledge this issue as a serious violation of human rights
against women having the character of a national crime and a war
crime. These books were translated in Korea in the 70s and early
BOs, but they did not result in the taking up of the comfort women
issue as a social problem there either. Korean resident women's
historian, Puja Kim says that Confucian ideology which places high
regard on women's chastity in Korea more so than in Japan,
obstructed the rise of social consciousness on this issue (Kim, 1992, p.

170). It took the Korean women's movement led by the Korean
Council for Women Drafted for Military Slavery by Japan, to come to
grips with the comfort women issue politically (Yoshimi, 1995, pp.2-
3).

1 The term 'Korean residents' is a translation of the terms 'Zainich Kankokujin' or
'Zainichi Chosenjin' which are used in Japan to describe ethnic Korean residents in Japan.
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It is important to mention the background to the South Korean2
women's movement's ability to push forward with the comfort
women issue. In the late 1970s, the Korean women's movement
experienced a turning point, influenced by international feminism,
the Korean movement for democratisation and the movement for
women workers'rights. In the 1980s, the Korean women's
movement developed from these influences. Other factors also
linked Korean women activists with the comfort women issue. Since
the 1970s, Korean women's organisations such as Kankoku Kyokai

Josei Rengokai (Korean Church Women's Association) had protested
against sex tourism to Korea by Japanese men and military
prostitution for American soldiers in Korea. These organisations
recognised the similarity between the comfort women issue and
these contemporary problems. The comfort women issue was
understood as not only a problem in the past but a problem to
reconsider in current society. Secondly, in June, 1986, Insk Kwong
filed a suit against six people, accusing them of sexual torture at a
police station. She was a former Seoul University student who had
been expelled from the university because of her participation in the
democratisation movement. She then became a factory worker,
using false identification, and was subsequently arrested by police
for forging an official document and was tortured sexually by police.
Korean women's organisations started a political campaign on this
issue. This event led to a reconsideration of ideas of women's virtue
and changed consciousness towards sexuality. More generally, in the
1980s the women's movement took up violence against women and
sexual violence as social issues. Finally, in 1987, the Association of
Korean Women's Organisations, which gathers many women's
organisations together, was established to work for democratisation
and women's liberation. This association has become the main
agency to grapple with the comfort women issue (Kim, 1992, pp.
203-20s ).

2 I will write "Korea" meaning "South Korea" from now on.
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The Korean women's movement started its action by protesting
against the Japanese official comment that private traders had been
those who dealt with comfort women and the government and the
military did not participate in the matter. In 1991, three Korean
women, supported by the women's movement in South Korea,
identified themselves publicly as former comfort women. They
brought a suit against the Japanese government demanding "an
official apology to each individual victim, compensation, prosecution
of perpetrators, proper education of the public on the nature of this
war crime, the rewriting of the history of war crimes to include this
one, and the building of memorial tablets for deceased victims"
(Watanabe, 1995, p.502). In 1992 the Japanese historian Yoshiaki
Yoshimi discovered military archives which implicated the Japanese
military and government in the comfort stations. These events
caused the issue to take a significant new turn. The government
admitted it's involvement and officially apologised to Korea. Since

then, many researchers in both Korea and Japan have investigated
the comfort women issue from the perspectives of history and
human rights, and this has since expanded to other Asian countries.
Publication on the comfort women issue continues to increase.

The women's movement in Japan has co-operated with the anti-sex
tourism and anti-prostitution campaigns by the Korean women's
movement. It also became active supporting post-war compensation
for Korean comfort women. In December 1992, Japanese scholars,
journalists, feminists and other activists concerned with the post-war
compensation issue organised an international public hearing, the
International Public Hearing Concerning the Post War Compensation
of Japan in Tokyo. The public hearing consisted of the testimonies of
comfort women, and forced labourers and other war victims of
Japan's colonial policy and military invasions. Ex- comfort women
from both North and South Korea, China, the Philippines and
Holland(now resident in Australia) gave testimonies in this
international hearing. Following this, the Japan Federation of Bar

Associations held the International Human Rights Seminar "War ancl

Human Rights - Legal Analysis of Post War Reparations" (The
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Executive Committee International Public Hearing, 1993, p.v). In
1995 a private fund for the compensation of former comfort women
initiated by the Japanese government was established. But the fund
has been criticised internationally because it has been argued that
the government itself and not the private sector, should take
responsibility to provide compensation (Kyoto Shinbun ffapanese
newspaperl, August 13, 1995).

The comfort women issue has developed into a central issue in the

existing debate about historical writing on wars in secondary history
textbooks authorised by the governments.3 As a result of the

textbook screening conducted by the Ministry of Education in L996,

all textbooks for junior high-school students were to print an account
of the comfort women issue. Thus, from April, L997 , the comfort
women issue has been taught at junior high-school as historical fact.

Two different groups which hold different historical perspectives

have fought over the description of comfort women in Japanese
secondary school textbooks. I will refer to them as nationalist
revisionists and pacifist-revisionists.a

3 In -¡apan the government has a textbook screening system. Due to the nationalists'
influence, the textbook screening by the Ministry of Education in 1955 intensified
national control over writings in secondary school history textbooks (The First Textbook
Attack). From 1955 untii the middle of the 1970s, writings about Japanese invasions of
Asia in wartime were absent. In 1965 pacifist historian Sabro Ienaga sued the government
for it's textbook censorship. From the middle of 1970s after Ienaga won the suits in I97O
and 1975, Japanese invasion of Asia was written in textbooks. But from the early 1980s
nationalists started attacking pacifists' writings in textbooks again (The Second Textbook
Attack). This caused Kyokasho Mondai (The Textbook Issue) which was criticised
internationally. The debate by nationalists and pacifists in the 1990s is the third debate
about history textbooks (Kyokasho Kentei Sosho o Shiensuru Zenkoku Renrakukai,7996,
pp.62-67).
4 According to Prof. Kiichi Fujiwara of Tokyo University, defining nationalist is not
difficult, but defining pacifism in Japan is not easy. Among the pacifists there is quite a
distance between those in the liberal Sengo-Keimo (post-war enlightenment) and those in
the citizen's movements: the latter emerged as a critique of the former. Moreover, a

number of pacifists retained strong ties with the Socialist Party or the Communist Parcy,

both of which were at once critical of the militarists and the liberals. After the 1960's, a

new generation that focused on Japanese war crimes emerged. Historians such as Yoshiaki
Yoshimi and Yuko Suzuki date back to this origin. It is possible to use the term paciflst-
revisionists, although this does not compose any coherent group (personal communication,
t997).

7



The main debater for the nationalist-revisionists and a professor in
education at Tokyo University, Nobukatsu Fujioka, claims that

the Asian "comfort women" who supplied sex to Japanese troops were

not "military sex slaves" dragooned by the Imperial Army but ordinary

prostitutes, and that Japan should therefore retract the apologies it has

offered its Asian neighbours, delete the incident from its history text-

books and clear its blackened name.
(Efron, 1997, p.7)

Fujioka insists that he strongly opposes allowing the "Japanese state

[to be] branded a sex criminal" (Efron, 1997, p. 7). He is concerned
that Japanese children who study a negative Japanese history will
not be able to appreciate Japanese people and culture. Fujioka

believes that the Ministry of Education and pacifist revisionists want
to teach masochistic historical perspectives, and that Japanese
children should be instructed with a more positive view of history
(Efron, L997, p.7).

Fujioka states that the comfort women issue has been brought up by
anti-Japanese influences and is a plot in collusion with international
influence to ruin Japan. He wants the Ministry of Education to omit
the account of comfort women in textbooks, claiming that it is wrong

to teach junior high-school students about this issue which involves

sex and violence (Fujioka, I996(b), p. 109). Fujioka says that the

term 'Jugun lanfu' (military comfort women) was produced by a
Japanese writer, Kako Senda in his book Jugun Ianfu (Military
Comfort Women) ín 1973. Before then, the term 'Jugun lanfu' did
not exist. 'Jugun' means mititary personnel or military civilian
employees who received salary from the military. Fujioka claims

that military comfort women were not military civilian employees

but were employed by private traders and were called just "Ianfu"
(comfort women). He argues that the crucial point of the comfort
women issue is whether the military conducted forced enlistment or
not. There is no argument over whether comfort stations which were

attached to the military existed. If women were taken forcefully by
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the military, Fujioka agrees that they should be regarded as sexual
slaves and the military should be blamed for committing a national
crime. But if women were taken by private traders, they should be
called prostitutes, engaged in 'the oldest profession of human beings'.
Fujioka insists that, as in pre-war Japan where prostitution was
legalised, in the battlefields brothel owners ran businesses for the
military. According to Fujioka, if the military took women forcibly to
comfort stations there must have remained documents which
indicates this. However, such documentation have never found.
(Fujioka, I996(a), pp. 7 4-7 6).

The pacifist-revisionists' group is led by researchers such as Yoshiaki
Yoshimi, who is a leading historian on the comfort women issue, and
a professor of Chuo University. Yoshimi supports the decision of the
Ministry of Education to teach the comfort women issue as a
historical fact at secondary schools. In response to Fujioka's
comments, pacifist-revisionists researchers have refuted the
nationalist-revisionists' perspectives. They argue that the Japanese
military comfort system was an act of systematic sexual violence
towards women (Suzuki, 1997, p. 11; Yoshimi, 1997, pp. 1O-4I;
Tawara, 1997, p.11; Komagome, L997, p.70). They state that whether
there was forced enlistment or not is not the centre of the issue. The
question is that the government and the military took the initiative
in dehumanising women and subjugating them as tools for
accomplishing the war (Suzuki, 1997 p. 11; Yoshimi, 1996 , p.47).
The military knew that minors were employed and women were

made to work without their agreement. They did not intend to
prevent this but to maintain the system and utilise it to the utmost
(Yoshimi , 1997 , p. 44).

While the nationalist-revisionists' view point is based on Kokueki
(national interest), the view point which the pacifist-revisionists
regard as important is Jinken (human rights) (Nagahara, 1997 , p.33).

Australian feminist scholar Moira Gatens clearly says thal- people irt
current society have a responsibility for the past. She writes that
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We have a responsibility;

1. to remember the past

2. to recognise the continuing effects of the past in the present -

particularly the way in which the dominant social imaginary continues

to bestow (direct and indirect) benefits on some in present and (direct

and indirect) harms on others.

3. to accept the manner in which our self-constituting narratives cause

harm on others.

4. to make reparation that is not only financial but also symbolic - ie,

there must be resonance in the social imaginary of such reparation.

5. to act on opportunities for opening the past to its own latent

possibilities for our present. This may mean seizing opportunities to

transform our constitutive ethos by acknowledging the essential

ambiguity of every mythos .

(Gatens, 1997 , P.Iz)

The difference between the nationalist-revisionists and the pacifist-

revisionists is evident in their different positions. The nationalist-

revisionists consid,er the problems of history with the dominant

values of that time. For them history is fixed and never changeable.

On the other hand, the pacifist-revisionists envision history from
current political perspectives and reveal blind points that the people

in past have never recognised. The Japanese pacifist-revisionists

share the viewpoint expressed in Gatens' statement. The comfort
women issue has come to be a major site of debate about Japanese
historical perspectives and collective memory.

Object of Study

This study is motivated by on-going debate on the comfort women

issue. It is very significant that this issue was brought up by the

Korean women'S movement. The issue has developed the potency of
international human righ[s, soliclarity rLovements and historical
revisionism. In recent years I have observed development and
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change in the representations of the comfort women issue in Japan.
This thesis focuses on how the comfort women issue has been

represented in Japan and how the issue challenges dominant notions
of Japanese history and Japanese norms of gender and sexuality.

I would like to investigate the theoretical and methodological
approaches taken in the existing literature of historical study on the

comfort women issue. This study can contribute a new viewpoint to
this field because such theoretical and methodological critiques of the

historical study of this issue have not been conducted in Japan. I

identify different approaches taken by historians in historical studies

and use history theory as a theoretical framework.

The comfort women issue offers an opportunity to reconsider
historical and contemporary ideological constructs of gender and

sexuality and to bring debate beyond a male-centred dominant
discourse. Oral history and personal narratives are a developing area

in the comfort women issue. Autobiographical writing and memoirs

written by ex-comfort women and ex-Japanese soldiers are rich
materials to examine as well as the writings of oral historians. When
we read personal narratives of ex-comfort women and ex-Japanese

soldiers, we realise that there is a big gap between their
perspectives on the same event. To examine representations in
personal narratives is to study sexualised and gendered

subjectivities of ex-comfort women and ex-Japanese soldiers. It is
important to note that these subjectivities are also formed through
racial and national differences.

My objective is to probe individual women's and men's subjectivities,
and experiences in terms of gender, sexuality, race and nation. I

employ content analysis here to examine gendered subjectivities in
oral history and personal narratives using feminist, men's studies

and post-structuralist theories.
Organisation of the Study

11



This thesis continues in two parts. In chapter 1, historical writings
on the comfort women issue are examined, asking how each historian
approaches the issue and by what kind of methods. There are four
sections in this chapter, empiricist history, Japanese women's history,
Korean women's history and oral history.

Against the background of this historical literature Chapter 2

examines some of the oral history literature in closer detail. It
explores the representations and subjectivities of ex-comfort women
and ex-Japanese soldiers in oral history and personal narratives from
gender and racial/national perspectives. There are three sections:
foreign comfort women, Japanese comfort women and Japanese
soldiers.

This study concludes with a summary of the main discussion.

Note

Japanese materials in this thesis have been translated from Japanese
to English by the writer of this thesis.

In Chapter 1 English materials on literary theories (history theory
and feminist theory) are used to analyse Japanese historical research
of the comfort women issue. In Chapter 2 English materials on
literary theories (theory on personal narratives, feminist theory and
men's studies theory) are used to examine personal narratives of ex-

comfort women and ex-Japanese soldiers.

All Japanese and Korean names are written in the order of English
name style: personal name first, family name last.
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Chapter 1

Theory and Methodology in Historical Research of
the Comfort Women Issue

It is only in recent times that Japanese historians have taken the
issue of the comfort women as a subject for research. The Japanese
historian, Yoshiaki Yoshimi remarks that the Korean women's
movement has made a strong impact on public awareness of the

issue (1995, pp.2-3) . When three former comfort women sued the

Japanese government for an official apology and financial
compensation in 1991, one of them, Hakusun Kifl, declared that she

wanted to tell people that the Japanese military had destroyed her
life and to make young people in both Japan and Korea aware of
what Japan had done in the past. Yoshimi writes that Kim's
declaration impressed him strongly and caused him to begin his

research into the plight of the comfort womefì. At the end of World
War II the Japanese government systematically destroyed official
documents, and it is the resultant lack of documentation and lack of
acknowledgement that have caused the delay in the investigation of
this issue by Japanese historians. However, since the early 1990s

historians have begun to apply different perspectives and
approaches to the questions that arise from this issue. In this
chapter, I will discuss historical writings on comfort women which
approach the issue from different perspectives and which employ
different methods: empiricist, Japanese women's history, Korean
women's history and oral history approaches.

The Popular Memory Group clearly defines empiricism;

13



By empiricism we mean the epistemological doctrine that the test of
true knowledge lies in observation, 'experience' or the collection

of 'facts'. This may be understood in a classically inductivist way,

factual accumulation producing knowledge in a more general form,

or it may rest on more strictly positivist procedures: the validation

or falsification of particular hypotheses by experiment or

observation. When professional historians describe their research

procedures they almost always employ empiricist formulations. But

the historian's empiricism takes particular forms, influenced by the

elementary experience of archival research.
(1982, p. 22O)

In this section, I focus mainly on two empiricist historians who have

written about the comfort women issue: Yoshiaki Yoshimi, who is the
professor of Chuo University and the leading empiricist historian on
the issue and Masanao Kurahashi who is the professor of Aichi
Prefecture.

Yoshimi focuses on researching official documents on the issue.

Yoshimi claims that since June 1990, when questions began to be

asked, Japanese officials repeatedly stated that the agents who
procured women for service as comfort women were mainly private
traders, thus the Japanese government was not involved in this
matter. Yoshimi recollects that he had been in the United States for
two years and he did not know that the Japanese official comments
had become the centre of a controversy until his return to Japan in
March, IggL But before going to the United States he had seen

documents in the Defence Institute Library in Tokyo, which showed
that the Japanese military had issued instructions to set up comfort
stations (Yoshimi, L995, pp.3-5). Taking the Korean comfort women's
testimonies as his starting point, he energetically applied himself to
examining government documents and finally made public five such
documents in a prominent Japanese newspaper, Asahi Shinbun, ir:.

January, 1992. Proof of implication of the Japanese military in the
organisation of the comfort stations is to be found in thcsc archives.

t4



1 A notice from the War Ministry dated 4 March 1938 to the North

China Expeditionary Forces: ' As the recruitment of comfort women

has been entrusted to unsuitable agents, who used the Army's name

but engaged in abductions which brought police investigations, the

Expeditionary Force is to exercise great care in selecting agents and

maintain close co-ordination with civil and military police

[kempeitai] to preserve the dignity of the Forces.'

2 A circular from North China Headquarters to units under its

command dated 27 June 1938: 'Illegal acts including rape are

antagonising the population so that they co-operated with

Communist guerrillas. To remedy this situation, discipline is to be

strengthened and sexual comfort quickly provided.'

3 A 2nd Army situation report referring to the Hankow area

garrison, dated 10 December 1938: 'To avoid a repetition of previous

disorder [regarded as referring mainly to the Rape of Nanking a year

earlierl garrison troops are allowed to leave barracks only in organised

parties or to visit comfort stations, which have been established from 25

November, a ticket system being used to avoid congestion or

unseemliness.'

4 A routine report for mid-April 1939 to the War ministry by the 21st

Army, based in Canton. It contains a table covering 854 comfort

women under Army control in its area, broken down by unit and

locality, with the percentages affected by disease. It adds ttrat there

were another 150 under private management brought by units from

heir home localities, as well as some local women in forward areas.

It adds that comfort stations had declined with the increase in other

types of locally managed facilities.

5 A general circular, dated 18 June 1942, to overseas areas,

regulating the supervision of comfort stations and the inspection of
returning troops for the purpose of preventing venereal disease.

(Hicks, 1995, pp. 164-165)
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After the public exposure of these archival documents, the
government could no longer deny the involvement of the military,
and later conducted investigations into the documentation and the
testimony of the Korean former comfort women. The Japanese
government opened to public scrutiny 70 documents from the
Defence Institute Library of the Ministry of Defence (including
Yoshimi's documents), 52 documents from the Foreign Ministry, 4
documents from the Ministry of Welfare and one document from the
Ministry of Education. In L992, basing his work on these
governmental investigations, Yoshimi added some documents which
had been discovered by other researchers and published his work as

Jugun lanfu Shiryoshu (Documents on Military Comfort Women).
Other empiricist historians have followed Yoshimi's landmark work.
Hirofumi Hayashi wrote "Marei Hanto no Nihongun Ianjo" (Japanese

Military Comfort Stations in Malaya) in 1993 and "Shingaporu no
Nihongun Ianjo" (Japanese Military Comfort Stations in Singapore) in
L994. Toshiyuki Tanaka wrote a book Shirarezaru Senso Hanzai
(Unknown War Crimes) in 1993.

Yoshimi bases his approach to the comfort women issues on archival
research. In this book, he collects archives and analyses the
information contained therein. Using the archives as evidence, his
aim is to prove that the government and the military were involved
in the establishment of the comfort system. He analyses the
information and reveals when the earliest comfort stations emerged,
what kind of comfort houses existed, how comfort women were
recruited and transferred and why the government felt that
Japanese armed forces needed comfort stations. His document
analysis clearly shows the government's responsibility and gives a
strong boost to the study of the comfort women issue.

Yoshimi points out that the first case of the existence of a comfort
station being acknowledged in reliable documents is at the beginning
of 1932. The Second-in Command of the Japanese General Staff in
Shanghai, Yasuji Okamura, had stated that as Japanese soldiers had
committed rape of Chinese women during the Shanghai Incident, he

T6



had requested the Mayor of Nagasaki prefecture to invite a group of
'comfort women' to go to Shanghai (Inaba cited in Yoshimi, 1992, p.

26).

By utilising official documents and servicemen's diaries and memoirs,
Yoshimi proposes three reasons why the Japanese armed forces set
up comfort stations. Firstly, a document, "Gunjin Guntai no tai Jumin
Koi ni kansuru Chui" (Notes for Military Personnel in Relation to
Citizens in the Area) issued by the Chief of Staff, Naozaburo Okabe

on June 27 1938, confirmed that the Japanese military set up
comfort stations to prevent rape. The Chinese people avenged rapes

occasioned by the Japanese army personnel. These acts disturbed
the public order and military operations. Okabe ordered
commanders to prevent their soldiers from continuing rape, but also

suggested providing sexual comfort facilities for Japanese soldiers
(Yoshimi , 1992, pp. 2O9-2II). Yoshimi criticised this military
decision saying that in order to prevent rape the Japanese military
needed to establish respect for human rights within the military, to
improve working conditions and to establish strict punishment for
crimes. But the Japanese military did not take these measures and
caused a different kind of human rights violation by setting up
military comfort stations.

The second reason for setting up comfort station was to provide
comfort for Japanese soldiers and others in order to stir up soldiers'
morale and their fighting spirit. Yoshimi cited a document, "Senjo ni
okeru Tokushu Gensho to sono Taisaku" (Special Symptoms in the
Battlefield and its Counter Measures) written by Surgeon First
Lieutenant Torao Hayao in June 1939. Lt. Hayao stated that
commanding officers at the front permitted rape by soldiers tacitly
thinking it is necessary to make soldiers vigorous. Yoshimi argues

that when soldiers' rights were slighted in army life, they gave vent
to their feelings by oppressing local people in the battlefield area.

Japanese soldiers were not allowed holidays but were kept in the
battlefield, not knowing when the war would finish and not allowed
to return to Japan (Yoshimi, t992, pp.58-59).
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The third reason was because of concerns about sexually transmitted
diseases. Yoshimi says that the military believed that it was

necessary to establish military-controlled comfort stations since the
use of private brothels would spread sexually transmitted disease

and "cause a decline in combat power as long-term treatment was

required for soldiers who acquired the diseases" (1992, p. 59).

Yoshimi states that there were four types of comfort stations. The
first type "was under the direct management of the military". The
second type "was formally under the management of private traders
but in reality was under the management and control of the military
and was used exclusively by the military and its civilian employees".
The third type was used by ordinary citizens but gave some

advantages to the military. The fourth type was the privately-run
brothels. Yoshimi argues that the Japanese government had full
responsibility for the first type and the second type of comfort
stations. Also, given the frequency of military use, governmental
responsibility would occur in the third type of comfort station
(Yoshimi, 1992, pp. 27 -28).

Yoshimi describes the reason why women in the colonies and
occupied territories were forced to become comfort women. Japan
had signed the "International Arrangement and Conventions for the
Suppression of Traffic in Women and Children", concluded in I9O4,
1910 and 1921, which prohibited trafficking women and minors for
prostitution. In 1938, the chief of the National Security Bureau of
the Home Ministry sent a notice to each prefecture governor: this
notice stated that police were allowed to issue identification as

comfort women only to prostitutes in Japan who were over 21 years

of age. Thus, recruitment of comfort women from Japan was

restricted. However, the Japanese government did not apply these

conventions to its colonies in Korea and Taiwan, and there was no
restriction in these area. A large number of women who were not
prostitutes, including minors were recruited (Yoshimi, 1992, pp.31-
34).
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Yoshimi's archival research created a great impetus for research on
this issue. Many other researchers use his work as the starting point
for their research. However, Yoshimi claims that although the
Defence Agency and the Foreign Ministry released documents, police
documents which are most important have not been opened to the
public. In addition, the documents of the Labour Ministry and the

Justice Ministry have not been made public, while the Health and
Welfare Ministry has released only four items. The Foreign Ministry
has a policy which discloses documents thirty years after their issue,

but still withholds its essential documents on this matter (Yoshimi,

1992, p.B4). At the International Public Hearing Concerning Post

War Compensation of Japan, he suggested that since it is highly
unlikely that researchers will find documents relating to the forced
recruitment of comfort women, public hearings conducted by the
government are crucial for a thorough investigation (Yoshimi, 1993,
p.B9).

In 1995, Yoshimi published Jugun Ianfu (Military Comfort Women).
This book focuses on analysing archives, but in the third chapter,
Yoshimi tries to clarify the actual conditions of recruitment for
comfort women by using comfort women's testimonies, Japanese
soldiers' memoirs and his interviews with ex-comfort women. His
turn to personal testimonies and interviews signifies a move beyond
the limit of his earlier empiricist approach. He points out the
problems when relying on the memories of people recalling events
which happened fifty years ago, writing that he experienced some
confusion after he conducted interviews with comfort women. But
nevertheless he asserts that these testimonies are very important
because through such testimonies we can know realities which
military and government documents and statistics cannot reveal.
Yoshimi points out that in Korea there were many cases of deceived
recruitment. He tells the stories of several individual women who
were trapped into working in comfort stations (Yoshimi, 1995 , p.97-
eB).

I9



Yoshimi uses the memoirs of Japanese servicemen, particularly to
provide information about China because there are few comfort
women's testimonies referring to China.

Yoshimi also uses testimonies of women in the Philippines to sketch a
evidence of the rape of local women by Japanese soldiers, and the
keeping of these women for the purposes of rape (Yoshimi,1995, p.
t24-r2s).

In the last chapter of his book, Yoshimi discusses the sexism in
Japanese society which supported the comfort system. He comments
that he is sick of ex-military servicemen's writing of war experiences
about comfort women. He is particularly concerned with the ex-

servicemen's opinions which understand comfort stations as a

necessary evil. Behind such an opinion is the idea of women as goods

or sex objects. Yoshimi quotes an officer of the Eleventh
Correspondence Corps:

During military operations, almost fifty days, I have not seen any

women. As the result, I realised that this influenced men's menLal

state a great deal. I became keenly aware of the necessity of
comfort stations. This desire is the same as appetite or the desire to

urinate. Soldiers thought of comfort stations like public toilets.
(Kubomura, quoted in Yoshimi, 1995 , p.222)

Comfort women were regarded as tools for military servicemen's
sexual release. Their human rights and characters were ignored. In
addition, Yoshimi argues that many Japanese military personnel
were possessed by a myth that men who do not "know" women are
not real men. In the military, it was common for servicemen to be
encouraged to go to comfort stations. Yoshimi links the male-centred
way of thinking that supported a licensed prostitution in Japan and
it's colonies and the comfort system in battlefields (Yoshimi, 1995,
pp. 223-224).
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Yoshimi articulates the essence of the comfort women issue as the
compound violation of human rights. Firstly, the Japanese military
continuously confined women and military personnel participated in
gang rape, an organised violence against women and serious
infringement of human rights. Secondly, this was caused from racism
and ethnic discrimination. While most of the Japanese comfort
women were adult prostitutes, other Asian comfort women from the
colonies and occupied territories were minors or non-prostitutes.
Yoshimi points out that in Japanese male society other Asian
women's sexuality was slighted. The fact that Dutch women who
were sent to concentration camps were forced to be comfort women
was also clear discrimination. Thirdly, this was caused by economic
and class discrimination. Most comfort women in the colonies and
in the occupied territories (except Dutch women) were poor and
uneducated. Japanese comfort women were also in need and were

sold by their parents when they were minors before they became
comfort women. The Japanese military took advantage of their
poverty and forced them into providing sexual comfort. Finally, this
was a war crime against international law. There were a lot of cases

where minors and women were put into a slavery situation where
they incurred debts. Yoshimi asserts that it is serious problem that
the state itself promoted the comfort system (Yoshimi, 1995, pp.

23T-233).

Yoshimi (1995, p.238) wrote in his afterward that he learned many
things from mixing with other researchers such as Japanese women'S
historian Noriyo Hayakawa, Korean women's historian Myeong-suk
Yoon, and oral historian Rumiko Nishino at the Center for Research

and Documentation on Japan's War Responsibility. His second book,

Jugun Ianfu (Military Comfort Women) clearly shows a broader
approach to the comfort women issue compared with his first
publication, Jugun Ianfu Shiryoshu (Documents on Military Comfort
Women). He uses not only archival analyses but also personal
testimonies and memoirs and tries to reach deeper insights into this
event that documents cannot tell.
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Masanao Kurahashi is another empiricist historian who researches

the comfort women issue. Kurahashi takes a positivist approach and

wrote Jugun Ianfu Mondai no Rekishiteki .Kenkyu - Baishun-gata to

Seiteki Dorei-gata (Historical Study of the Problem of Military
Comfort Women - Prostitution Type and Sexual Slavery Type) which
appeared in 1994. Kurahashi accepts that the Japanese government

is responsible for this issue, however, he insists that comfort women

be divided into two types.

Kurahashi claims that Korean public opinion does not allow that
"prostitute type" comfort women exiSted, because Korean people

cannot accept that Korean women went to battlefields to be comfort
women of their own free will for financial reason. In response to

Korean opinion, Kurahashi's aim is to discuss the difference of the

two types of Korean comfort women, rather than to argue the

Japanese Government's responsibility. He analyses mainly secondary

sources about comfort women written by Japanese writers during
the wars and hardly uSeS governmental documents or personal

testimonies. Kurahashi's book has a basic weakness in that it treats a

gender problem without gender-conscious perspectives.

In his main argument Kurahashi distinguishes between two types of
comfort women which he calls the prostitute type and the sexual

slave type. According to Kurahashi, Korea lost its political autonomy

while under Japanese control, but also enjoyed an improved

capitalistic economic climate. Capitalist values influenced the lives of
Korean people and they became eager to increase their income.

However, besides prostitution, there were few avenues open to
women to improve their earnings. Thus many Korean women

entered prostitution for economic reasons (Kurahashi, 1994, p.57).

Kurahashi recognises that religion, social customs and the Korean

family system exerted some influence in this direction, but insists

that the economic factor was the most significant one (1994, p.I22).

Kurahashi asscrts that the sexual slave Wpe of comfort women who

appeared in the 1940's was the final product of a continuing
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historical process of a series of wars. In the 1940's the prostitute

type and the sexual slave type of comfort women co-existed. He

insists that those comfort women whom he categorises as the
prostitute type agreed to go to various war zones for financial gain,

knowing what their jobs entailed. These women received gifts of
gunpyo (currency issued by the military) from soldiers for engaging

in prostitution (1994, p.70). On the other hand, he continues, the

women of the sexual slavery Wpe were taken to war by force and

were given no remuneration (1994, p.71). Kurahashi suggest that
the Japanese government and military should not have been

involved in the forced recruitment, and they should have stopped it
at the stage of recruitment of prostitute type comfort women (p. 95).

But his argument here does not reach the core of the comfort women

issue. His classification seems to over-simplify the women's real
situation. Yoshimi describes that considering the fact that many

comfort women testified that they were enticed by false job offers,

even if the women agreed to them, it is impossible to say that such

women can legitimately be classified as "prostitute type" (Yoshimi,

1995, pp.92-93).

Australian feminist historian, Judith Allen states that "the uncritical
reproduction of positivist and empiricist methods and modes of
interpretation developed by phallocentric theories can represent

only a certain masculine vision of the past...."(1986, p. 1BB). This

androcentric empiricist approach is seen in Kurahashi's writing. He

explains the original form of comfort women by quoting from an

article written in 1933 by Tadamasa Nakayama a herb doctor and

Japanese chauvinist who had some connection with the Japanese
military and went to the battlefield:

The reasons why the Japanese forces maintain their morale lie in

their character, in strict military discipline and in the existence of

the Joshigun (comfort women, or in this case "women's army")..... As

the Japanese forces advance, the military leaders attend to the

"irnportation" of Joshigun. Owing to the Joshigun, Japancse soldiers

do not rape Chinese women. They are not just prostitutes. When the
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soldiers fight, they forget everything....however, after the battle

they are bored and disconsolate. It is for this reason that the

Joshigun exist for them. They are not just prostitutes because

during battle they carry food for soldiers, and act as nurses like

soldiers' wives....I suggest that delinquent girls should do sexual

service as Joshigun rather than living licentious lives. For the next

battle, Joshigun must be recruited for this purpose - delinquent girls

should be gathered together and sent to war zones in order to teach

them patriotism and to transform their sexuality into patriotic spirit!
(Nakayama, quoted by Kurahashi, 1994, pp.25-26)

Using this source, Kurahashi explains that at this early stage (1933)'

many of the Comfort women were Japanese and they were not
abused or treated badly by the military. Kurahashi's own

interpretation of the role of the comfort women is not far from the

writing of Nakayama. He suggests that Japanese soldiers who faced

death every day sought mother-figures, wives, lovers, sister-figures'

and so on (1994, p. 9B). Thus Kurahashi uncritically uses

phallocentric 'evidence' and reproduces a male-Centred
interpretation of events of the past.

Kurahashi suggests that historians must pursue historical truths
rationally with cool realistic eyes (1994, pp.88-90). As an empiricist
historian he uses secondary sources, claiming that these can be seen

to be objective and the mere collection of facts. But such research is

the result of the interpretation of the evidence that is selected.

Kurahashi, like all historians, cannot escape his subjective mode of
inquiry.

Kurahashi introduces the work of a Japanese feminist historian, Yuko

Suzuki, who SeeS the Comfort women System aS a variety of legalised

prostitution prevalent in Japan at that time (p. 69). However, his use

of Suzuki's writing completely omits Suzuki's feminist analysis. He

insists that the situation of prostitutes under this legitimate system

coulcl not be compared to the condition of slavery. He claims that
prostitutes were regarded aS second-class citizens, and to Some
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extent their freedom was limited, but they were treated aS

individuals who enjoyed certain rights. Thus he concludes that the
prostitute type of comfort women had the character of legalised
prostitutes. He further suggests that even Korean comfort women of
this type retained their rights as individuals. Kurahashi's
interpretation here is a gross distortion of Suzuki's argument. Suzuki

had no intention of suggesting that if women were categorised as the
prostitute type, that then their rights and individuality were assured.

Suzuki sees legalised prostitution as one of the main institutions that
contributed to the oppression of women in Japan. Yoshimi also

considers that since many of the Japanese prostitutes were bound by
advance debts, the public licensed prostitute system was de facto a

system of sexual slavery. It entailed human traffic, sexual trade and

the restriction of freedom (Yoshimi, 1995, p.227). Kurahashi

emphasises the distinction between the two types of comfort women,

being particular about the methods of recruitment, by force or
agreement, and overlooks the government responsibitity which

encouraged the comfort system as a policy. Kurahashi's androcentric
empirical method of investigating history is unable to examine

masculine bias in the evidence referred to in historical writing. The

lack of gender-consciousness in Kurahashi's approach virtually
makes the essence of the comfort women issue invisible.

Japanese women'S historians take up the comfort women issue aS a

gender problem from the women's point of view. British feminist
historian, Jane Lewis discusses feminist historians' approaches and
methodologies and remarks that feminist historians attempt "to re-

examine history from a 'women-centred' point of view, which
involves asking new questions of new topics". This approach is
exciting and valuable "because it has resulted in substantial
clarification and reinterpretation of the ideas we had about women's
position in the past,..." (1981, p. 57). Canadian feminist historians
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Ruth Pierson and Alison Prentice also describe the significance of
feminist history in this way:

Gender becomes an essential category, a category that can never be

ignored, since almost everything in history happened to and

affected both sexes and affected them differently. A fully human

history - of any topic, from work to war - will consciously strive to

take into account the experiences of both sexes. The "fact" may not

change but often the importance accorded to them and the historian's

interpretation of them will. Above all, oversimplifications that hide

women's past, triviaJize it or misunderstand it should be relegated, once

and for all, to the dustbins of history as antiquated and obsolete, in fact,

as garbage.

(1988, p.219)

Yuko Suzuki is the leading Japanese woman historian on comfort
women issues in Japan. She published her book, 'Jugun lanfu'
Mondai to Sei-boryoku (The 'Comfort Women' Issue and Sexual
Violence) in 1993. Differing from both Yoshimi and Kurahashi,
Suzuki's main purpose is to analyse the comfort women issue by
reference to power relationships of gender in a patriarchal society.
She asserts that this problem was not only caused by the special
conditions prevailing in wartime. The root of the problem for her
lies in the nature of Japanese society of the time. She points out that
two institutions in particular contributed to the oppression of
women, and were closely connected with the emergence of the
comfort stations. The first such institution was the Japanese
patriarchal system (ie seido), which was based on the family register
system in Meiji Era family law. The second was the licensed
prostitution system.

Under ie seido, the male head of the household was the
representative of the family, and other family members were
identified in relationship to this person. Thus people were classified
according to the superiority of the male line on ascendancy to the
collateral line. Under this system women were positioned by virtue
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of their reproductive function to provide a male successor. In the

case of a lawful wife being unable to bear a son, a male head of the

household was officialty allowed to ensure the succession by
producing a son with a concubine (Suzuki, 1993, p-49).

Suzuki writes that the licensed prostitution system was a controlled
prostitution system which was protected and supported by the state.

Without the licensed prostitution system, the comfort system that

was organised and managed by the Japanese military and

government, would never have existed (Suzuki, 1993, p. 4B). Other

Japanese feminist historians, Noriyo Hayakawa (1995) and Fumiko

Kawada (1995) also point out the close connection between the

licensed prostitution system and comfort system. They explain the

history of the Japanese licensed prostitution system concisely.

The first licensed prostitution system was possibly in the Muromachi

era (1338-1573), but it is said that in 1617 the Tokugawa Shogunate

(1603-1 867) officially allowed the establishment of red tight district

areas (Hayakawa, Igg5, p. 187). The employment relationship

between brothel owners and prostitutes was in fact an

apprenticeship based on human trafficking. In the Meiji Era, 1890,

the Home Ministry issued Shogi Torishimari Kisoku (Regulations of
prostitutes) which allowed freedom to quit business in accord with
the prostitute's will and with the consent of parents or head of
household, the freedom of correspondence and meeting, and required

health checks. These regulations professedly meant that the licensed

system in that time was no longer human trafficking since they

required the person's consent. The women went to the police station

and registered as prostitutes. However, advance debts, (money given

by brothel owners to parents or the head of the house hold) which

became the women's debts, restricted prostitutes (Kawada, 1995,

p.8B-89). Thus, Hayakawa states that the system was established

whereby the sexuality of women was bought and retained by

advance debts. She also points out that the Japanese licensed

prostitution system allowed men's sexual indulgence and created a

deep slighting of women's sexuality (Hayakawa, 1995, p. 190).
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Suzuki's discussion goes further. Under the licensed prostitution
system, Japanese women were divided into two categories, ippan
fujoshi (general women and girls) and shofu (prostitutes), and
prostitutes were objects of contempt for general women and girls.

Both were under the sexual oppression of Japanese patriarchy and
the licensed prostitution system, but they could not establish

solidarity. Power successfully divided Japanese women. Suzuki also

points out that the licensed prostitution system seemed to allow

sexual indulgence for men, but their sexuality was also controlled by
power. Likewise, the military comfort system seemed to offer sexual

comfort to Japanese soldiers and the soldiers took sexual comfort, but
actually the military authority controlled the soldiers sexuality. The

military used sexual comfort to stop discontent and rebellion by
soldiers (Suzuki, 1993, p.a\-a9).

In accordance with their policy of colonisation, the Japanese

introduced the prostitution system into their colonies, first to Taiwan

and later Korea, relying on the recruitment of local women to
maintain it (Suzuki, 1993, p.64). Thus the philosophical and

structural groundwork was laid for the establishment of the comfort
women system. Within Japan, the authorities utilised Japanese

women's sexuality for reproduction under the wartime population
policy, and at the same time it made use of the sexuality of mostly

non-Japanese women in the colonies and occupied territories to

provide sexual pleasure for Japanese soldiers (Suzuki, 1993, p.47).

Thus Suzuki clearly shows how two aspects of the Japanese social

system, namely the ie seido (patriarchal system) and the licensed

prostitution system, contributed to the setting up of the comfort
stations.

Fumiko Kawada also explains the close connection between the

licensed prostitution system and the military comfort system

drawing on the work of Japanese male historian, Masato Miyaji's " Edo

no To,shí-kukan ro Yukaku" (tJrban space and red light districts in
Edo [the old name of Tokyo]). Before the Edo era, some prostitutes
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such as Shirabyoshi and Utabikuni had formed female groups and
were not in a slavery situation as debtors. Miyaji writes that red
light districts in the Edo era (Tokugawa Shogunate) were formed for
keeping public order and the enforcement of the law of samurai
(Japanese warrior class) society. Red light districts were spaces

enclosed by a high fence: customers went in and out through only
one front gate, but prostitutes were never allowed to go out from red
light districts. Miyaji points out that male brothel owners who

emerged in the early Edo era were a type of new entrepreneur who

tried to supply the sexual demand of samurai and servicemen in
castle towns. The big male population in castle towns was a result of
the shogunate policy of the separation of military and agriculture.
This newly arisen business required three elements for successful

management firstly this business needed male brothel owners who

owned capital to be able to hold many prostitutes to meet

customers' dernand. Secondly, it was necessary to establish wide

networks with Zegen (recruiters) who could constantly supply and

sel| "commodities" to these brothel owners. Thirdly, this business

needed private gang groups to watch prostitutes to prevent their
escape and oppress them by force. These three elements functioned
for more than three hundred years until 1958 when the enforcement
of Prostitution Prevention Law officially finished licensed

prostitution (Miyaji, cited in Kawada, 1995, p.Ba-85).

Miyaji points out that while the shogunate aimed to control public

order and enforce the law of the samurai class, it also had a tendency

to strengthen licentiousness within the specified red light district
areas. Red light districts existed as sexually indulgent zones where

men were briefly able to be free from the strict class system, Shi-no-

ko-sho (warriors-farmers-artisans-merchants) created by the

authorities. He asserts that it is impossible to grasp the essence of
the comfort women issue unless we understand the political tradition
in which the authorities had used women as expendable tools for
controlling society since the early Edo era. Red light districts
functioned as a buffer zone which absorbed discontent with the

shogunate, and allowed people a release from strict social reality
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(Miyaji cited in Kawada, 1995, pp. 85-87). Kawada concludes that
under the strict rank system in the military, comfort stations were
placed as a buffer zone during the war to get rid of the discontent of
soldiers and suppress rebellious acts. Comfort women were utilised
as expendable tools (Kawada,1995, p. 86-87).

Japanese women historians such as Suzuki, Kawada and Hayakawa

challenge the empiricist approaches to 'evidence' and their
'masculinist interpretation of the past', and critically examine the
gender btind evidence which causes such scholars as Kurahashi to
reinterpret the past employing patriarchal concepts.

Feminist historians, Ruth Pierson and Alison Prentice say that
feminist historians rightly concern themselves with the present-day
political situation in order to expose bias against women and to raise

questions of concern to women (1988, pp.2l5-216). Suzuki is

acutely aware of contemporary political problems, while Kurahashi

focuses on "objectively" reproducing past phenomena. Suzuki does

not only discuss the women's experiences in the past but also focuses

on the present debate about compensation for the former comfort
women. She aims to establish that the system of comfort stations

was a war crime in which the state knowingly took a part in the
infringement of women's basic rights, and she attempts to stimulate
public awareness of the compensation issue.

Korean Women's History

Japanese women historians have contributed a great deal in
investigating the comfort women issue with a gender-conscious

approach, but Korean women's historians have pointed to the

limitations of their view. Although Korean women's historian
Myeong-suk Yoon appreciates that Suzuki takes up the issue from
women'S point of view, she states that it is necessary to argue this
issue from ttre Koreafl women's historical view. Yoon clearly states

that
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The Korean "comfort women" issue was a racial issue. It was also a

conflict of classes. Mobilized forcibly or "recruited" by procurers,

they had no choice. The military sex slave system was a direct

product of the Japanese colonial policy.
(L994, p.238)

Yoon states that it is necessary to look at the position of Korean

women in their family at that time. Korean women were forced to
obey and they accepted that women would sacrifice themselves for
their family (Yoon, 1994, p. 95). However, the focus of Yoon and

other Korean women's historians is on the economic and social effects

of Japanese colonialism in Korea, and the ways in which these

conditions prepared the way for Korean women's involvement in the

comfort system.

Korean women's historians, Yone Yamashita (1992) and Youn-ok

Song (L994) make the point that the foundation of the comfort
women system had gradually formed in Korea through Japanese
colonisation since Japan introduced the state-controlled prostitution
system. Yamashita describes the four stages through which Japan
introduced and established the licensed prostitution system, and thus

the sexual control of women, in Korea. The first Stage was when

Japan applied the licensed prostitution system to control prostitution
in Japanese residential areas of Korea. The second stage was when

Japan started invading Korea after the Russo-Japan War(1904-1905).
While Japan had already enforced the licensed prostitution system

thoroughly in Japanese residential areas in Korea, it then started to
transform Korean prostitutes into licensed prostitutes. The third
stage was after 1910 (when Japan colonised Korea), when Japan put
the Japanese licensed prostitution system into operation in each do
(state). The fourth stage was when the Japanese government-

general unified regulations in each state and put it into force on a
national scale (1997, p. 130).
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Song writes that Japan's policy for Korean women was to raise them
as Ryosai Kenbo (a good wife and wise mother) and to organise a

women's labour force. However, the poverty of peasantry created by
the colonial rule made many women in agricultural villages migrate
to the cities (1994, p.51).

Although there was a government employment agency, it was very
difficult for inexperienced workers and illiterate people to find jobs.

Under Japanese rule, the number of Korean job mediators increased

because they were familiar with social conditions in Korea and were

better able to recruit Korean women than Japanese mediators. For

Korean people, the mediation business was one of the most promising

occupations for earning money without funds. Job mediators sent

small number of women to factories and the others to restaurants,
bars and brothels. Even if Korean women got jobs in factories, they
suffered poor working conditions under racial and sexual

discrimination and earned only half the salary of Japanese women
workers (Song, 1994, pp.5I-52).

Human trafficking of Japanese women was mostly in Japanese job

mediators' hands, however the slave trade of Korean women was

done by both Korean and Japanese job mediators (Song, 1994, p.52).

Song points out that their destinations in job mediation were not only
Korea but also extended to Japan and China. In the case of
trafficking Korean women to Japan, Japanese were involved, and to
China, Chinese participated (Song, t994, p. 53).

Song states that the Japanese developed the prostitution system in
Korea and at the same time the job mediators in Korea built up a
human trafficking network transnationally. Without these

foundations, Japan would not have mobilised large numbers of
Korean women as comfort women.

Myeong-suk Yoon also analyses the process through which Korean

women were pressed into service as comfort women under Japanese
rule. Yoon holds that the cause of the institution of Korean comfort
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women was inseparably linked to the social and economic conditions
in Korea of the time. However, her analysis differs from Kurahashi's
view which advances the emergence of a capitalistic economic ethos

among the Koreans which made them keen to increase their income
as the cause of their existence. Yoon looks at the economic

circumstances of the peasants who constituted B0 per cent of the
total Korean population. After 1910, when the Japanese occupation
started, the rate of peasants' poverty increased. The Japanese
Government-General of Korea had instituted the Toshi Chosa Jigyo
(Urban Land Reform) from LgLt-I918 and Sanbei Zoshoku Keikaku
(Rice Propagation Plan) in the 1920s. These colonial policies

deprived the agricultural population of their land. In addition, the
policy of controlling the price of grain to a low level and the 50-55
per cent of rent exacted from tenant farmers exacerbated their
poverty. There also occurred a series of natural disasters in Korea
(Yoon, 1994, p.91).

In exhausted agricultural villages in the 1930s, men had to go to
cities in China and Japan seeking jobs, women in agricultural
villages also gravitated towards the cities to find work (Chosen Asahi

fiapanese newspaper in Korea], January 9,1934, cited in Yoon). The

economic condition in the cities did not offer enough jobs for migrant
workers from agricultural villages. These women from agricultural
villages were compelled to become the poor in the city slums.

Prostitution was a job which these women in poverty tended to
choose (Yoon, 1994, pp. 93-94).

When Korean women were sold to brothels, their advance debt was

particularly low compared with Japanese women (Mail Sinbo fKorean
newspaper by Japanese Governor-General], May 31, 1.939 cited in
Yoon). For brothel owners, it was beneficial to have more Korean

women with a small investment than to have few Japanese women

with a large investment. Thus, Yoon says that the number of Korean
prostitutes increased. Yoon asserts that severe conditions caused

Korean women to sell themselves even for cheap advance debts.

Yoon points out that the main Cause of Korean women entering
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prostitution was the chronic economic impoverishment in
agricultural areas and direct influence from serial flood damage and

drought damage (Yoon, 1994, p. 95).

Under the influence of the World Depression in the early 1930s the
service trade in Korea was in slump. The brothel owners in Korea

sought a way out from depression and financial difficulties abroad.

The newspaper at that time, Chosen Asahi reported that many
prostitutes in Pyongyang, Korea started going to Manchuria after the

Manchuria Incident. Yoon explains that since under licensed

prostitution the freedom of movement and residence for prostitutes

was limited, and prostitutes were bonded by advanced debts, it was

very unlikely for prostitutes themselves to plan to go to China. Thus

brothel owners or brokers took the prostitutes to China (Yoon, L994,

p.99).

After the Sino-Japan War started, the sex industry in Korea became

active again. But when the war was prolonged, the policy of war
structure mobilisation of men and materials was enforced and

hedonism was prohibited. The sex industry in Korea was under strict
control by the police and the Japanese government-general of Korea.

To break through financial difficulties, the number of the brothel
owners who went to China increased (Zai-Jiujian Ryojikan
Keisatsusho [Police department of Japanese Council in Jiujiang, China]

cited in Yoon, 1994, p. 102).

Yoon points out that the system which brothel owners and brokers
used to make Korean women enter prostitution applied also to the
recruitment of military comfort women (1994, p.105). Methods of
recruitment included false job offers, human trafficking, and
abduction. Yoon establishes the link between brothel owners in
Korea and managers of Japanese military comfort houses in China
(1994, p. 106). When recruiters sold women, it was more profitable
to sell women to China. Women cost about 200 yen in Korea, but at
least 400 ygn in China. Thus, for recrttiters, China had better
marketability (Yoon, I99 4. p. 1 0B).
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There was a similarity between Korean women who were made to be
prostitutes in Korea and Korean women who were sent to comfort
houses in China. These women were from poor agricultural villages
or from slums in the cities. Traders targeted women or their fathers
in poverty in agricultural villages (Yoon, 1994, p.109). Yoon's

analysis shows that it is very difficult to clearly distinguish two

Wpes of women who were made to be prostitutes in Korea and who
were sent to comfort stations in China. Both Korean women who were

sent to brothels and to comfort houses as military comfort women
were products of the Japanese colonising process.

Yoon concludes that after the Sino-Japan War, Korean brothel owners

tried to survive by moving to China under the war mobilisation of
men and materials in Korea. Many of them were incorporated into
military comfort houses. For Korean traders the business of comfort
houses and recruitment of comfort women was assured of
profitability, and the Japanese military could save the labour needed

to manage comfort houses and recruit comfort women by using

Korean traders. Both interests matched each other. Korean comfort
women were produced in the process of Japan exploiting people and
material in Korea as a supply base (1994, p.ll7).

Korean women's historians understand the comfort women issue as a

racial issue and have contributed to exposing the strong connection
between Japanese colonial influence and the comfort women issue.

The concealment and destruction of evidence has meant that the

study of this issue has developed significantly by means of oral
history and interview materials. Since early 1990 there has been a
broad range of materials generated, some of which I consider in
cletail in Chapter 2. Some ex-comfort women and ex-Japanese
soldiers have written their own personal narratives such as Jan Ruff-

35



O'Herne's 50 Yeras of Silence O99Ð and Maria Rosa L. Henson 's Aru
Nihongun 'Ianfu' no Kaiso - Filipin no Gendaishi o lkite (Memoir of a
Japanese Military Comfort Women - A Life in Philippine Modern
History) ( 1995). Kazuo Sone's Moto- Kakyuheishi ga taiken-
kenbunshita Jugun lanfu (Military Comfort Women witnessed by an
Ex-Japanese Soldier) was published in 1993. Some historians have
conducted interviews and have written oral histories. Rumiko
Nishino's Moto-heishitachi no Shogen: Jugun lanfu (Ex-Japanese

Soldiers' Testimonies: Military Comfort Women) was publised in
L992 and Kogun Ianjo no Onnatachi (Women at the Emperor's
Military Comfort Stations) by Fumiko Kawada was publised in 1993.
The international Hearings have also generated personal testimonies
(The Executive Committee International Public Hearing, L993). The
telephone interview project conducted in Tokyo was reported in
Jugun Ianfu 110-ban (Military Comfort Women Phone-in 110) in
1992. Sei to Shinryaku: 'Guntai Ianjo' 84 kasho Moto-Nihonhei no
Shogen (Sex and Invasion: 'Military Comfort Stations': 84 Places

testified by Ex-Japanese Soldiers), published in 1993, contains the
information from t};,e 1992 phone-in project in Kyoto.

In general, traditional academic historians have not appreciated oral
history and testimonial narrative, and have looked down on them as

an inadequate source or "the produce of these who are not quite
historians" (Swindells, 1989, p.24). The historian Russell Hann who is
sympathetic to oral history, characterises this tendency of traditional
historians:

Oral history is not history at all, but a legitimate technique for

generating a primary source from people's memories. The evidence

it produces does not rank high in the historian's hierarchy of
primary sources, but it can be classified along with other sources

recorded long after the event, such as memories and autobiography.

Never completely sufficient on its own, oral history provides

evidence where little other exists. Much of what masquerades as
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oral history is only journalism that is useless to the historian.

(1988, p.42)

The historical work described thus far takes a range of approaches to
oral history. Kurahashi makes his traditional empiricist position
clear in the preface to his book (1994, p. B). While he declares that
the work of both journalists and professional historians complements
each other, he pays scant attention to the existing works produced by
journalists, nor to the comfort women's testimonies or the soldiers'
personal narratives. To Kurahashi, the comfort women are simply
the objects of his study, so his writing does not include the testimony
of the women themselves, the subjective voices of the central
characters in this historical event. This is a serious weakness in his
book, because the evidence of oral history testimony questions his
simple classification of two types of comfort women according to the
manner of their recruitment, and allows us to glean a more complex
picture. On the other hand, the women's historian, Suzuki shows a
much more receptive attitude towards oral history and personal
narratives than Kurahashi. Using published comfort women's
testimony, she argues for the responsibitity of the Japanese
government of today to provide compensation for former comfort
women. Suzuki regards those personal narratives as very important
pieces of evidence to support contemporary political action.

Japanese oral historian, Rumiko Nishino has produced one of the
most significant oral history collections concerning the comfort
women issue. Her book is based on interviews she conducted with
many people who were involved in or witnessed these historical
events. Nishino explains that after the documents which proved the
implication of the Japanese government came to light, the state
finally admitted responsibility, but the relationship between the

Japanese military and the comfort station owners was still unclear.
Her chief aim was to listen to what the comfort station proprietors
had to say about the actual conditions under which the comfort
women worked. She believed that their testimonies would expose
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historical evidence which extant documents and the authorities
never mentioned (Nishino,1993, pp. 3-4).

Nishino describes how a Japanese woman became involved in setting
up a comfort station for the Japanese Imperial Army. This shows
that colonialism and militarization implicated not only Japanese
soldiers but also Japanese women. It also demonstrates that
women's experiences in wartime were differentiated by race and
class. In I94O Sachie Sakai went to Kwanton in China following her
husband who had become an army civilian employee. A staff officer
asked her to manage a comfort house for the army in Burma. She
recalled that there was no choice because it was a military order.
Sakai gathered thirty Chinese women through a broker over a period
of two months and left China for Burma with her husband, three
sons, their employees and thirty Chinese women by a military ship in
the spring of 1942 (Nishino, 1993, pp.4a-a8). They started the
comfort house at a British hotel which was requisitioned by the
Japanese army in Rangoon. She said that at that time she ran the
business for her nation and she wanted to comfort Japanese soldiers
who left their parents, children and were taken to Burma for the
nation. 'I'here was no soldier who abused women and she thinks that
they needed to come in touch with other human beings. Some
soldiers came to the comfort house to just play with her sons and
have chats with her. She believes that the aim of the comfort house
was not only sexual release but emotional comfort. She thinks that
the comfort women at her comfort house also understood her feeling
(Nishino, 1993, pp. 1 23-126).

Another important part of this book is a group discussion among
twelve Japanese military personnel about the comfort women issue
which Nishino conducted. Australian historian, Darian-Smith says:
"...the past is reinterpreted to serve new ideological and political
purposes, it is re-remembered" (1995, p.119). Nishino collected
Japanese ex-soldiers' testimony after the former Korean comfort
women emerged into public view, and the military personnel in her
book re-remember their experiences in response to the testimony of
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the ex-comfort women. Beverley suggests: "Testimonio represents an
affirmation of the individual subject, even of individual growth and
transformation,..." (1992, p. 103), and in the testimony of Nishino's
former military men it is possible to observe a transformation on the
individual level of their perspectives. The participants in the
discussion tried to re-think the comfort women question as a war
crime, although at the time of their using the comfort stations they
did not believe that they were infringing the women's rights. A first
lieutenant testified that he went to the comfort station feeling that
he could be killed the next day and that his visit provided brief
comfort for him. With hindsight, however, he could recall his
behaviour as participating in collective rape. Such narratives as

these Japanese soldiers' allow us to consider the relationship
between the past and the present. History is sometimes defined as

'the study of the past', but memory is not only related to the past,

but also to the past-present relation (PMG, 1982, p. 2II). Memory
has a clear connection with present-day issues. Thus historical
writing is a very political matter.

American feminist, Marcia Wright, argues the value of the testimony
of men to feminist oral history. She states, "I am committed to the
scrutiny of male lives for the sake of showing the play of power in its
fullest sense, inclusive of women" (Wright quoted in Reinharz, 1992,
pp. I42-L43). Nishino's polyphonic personal narratives provide a

more significant, richer and 'representative' contribution to our
understanding (PMG, 1982, p.ßa).

Another oral historian Fumiko Kawada published Kogun Ianjo no
Onnatachl (Women at Emperor's Military Comfort Stations) in 1993.
She recorded four women's life history îarratives: two Korean ex-

comfort women, one Japanese ex-comfort woman and an ex-comfort
woman who could not be identified as either Japanese or Korean.
Her work is characterised by a focus not only on the women's
experience at comfort stations but also their life after the war.

Kawada clearly states her intention in writing this book. She points
out that the damage of the comfort system policy for women who

39



were involved lasted nearly half a century after the war (1993, p.

227). Kawada argues that the core thought which produced the
comfort station system has never been repented. When measures

were required during wartime for preventing sexual disease and
rape, proposers suggested without hesitation the sending of healthy
young women who were free from sexual disease. In 1958 the
Prevention of Prostitution Law was enforced, but the idea of the
legitimacy of selling and buying women's sexuality remained.
Kawada also discusses Japan's failure thus far to reconsider the
nature of the thirty-five years of colonisation in Korea, fifteen years

of war in the Asia Pacific region and it's occupation in these areas.

During the war, the comfort women suffered the ultimate violation of
human rights and after the war they also experienced complex
discrimination which involved sexism, racism and class

discrimination. Kawada presents the women's life stories as much in
their original form as possible, focusing on listening to their life
stories and successfully recording their life experiences.

Conclusion

I have discussed four differing approaches to this issue, namely
those of empiricist history, feminist history, Korean anti-colonial
history and oral history. In the comfort women issue, these

approaches enhance one another. Leading empiricist historian,
Yoshimi collected government archives in order to investigate
government and military responsibility. His work successfully raised
public consciousness and is closely linked with the movement of
human rights and the compensation issue for ex-comfort women.
Furthermore, Yoshimi has shifted away from pure archival research
and takes women's historians' and oral historians' methods into his
research. Kurahashi, another empiricist historian, takes a very
different approach to the issue. His lack of gender-consciousness and
indifference to personal narratives make both his selection of
evidence and his interpretation narrower. His subjective gender-

40



blind approach is insufficient to reach the essence of the issue as a
gender problem.

By contrast, Suzuki and other Japanese women's historians deal with
the comfort women issue as a gender problem. They challenge
masculine empiricist approaches to the issue and critically select and
interpret their evidence. They seek the source of the setting up of
the comfort stations within the patriarchal Japanese social structure.

Korean women's historians Yamashita, Song and Yoon look at the
comfort women issue in terms of the colonial power relationship.
Yoon understands this issue as a racial and patriarchal issue. Yoon

sees that Japanese colonial policy was the main cause which
mobilised large number of Korean women, which produced the
military sex slaves system.

The oral historians Nishino and Kawada personally conducted
interviews with witnesses of the activities in the comfort stations.
They are therefore able to provide us with richer insights into areas

about which documentary sources have little to say. Nishino's
interview material also shows the complexity, variety and disparity
in people's memories with regard to this issue. Kawada's life
histories of ex-comfort women informs us that the damage of the
comfort system policy in war time still affects women's lives. Thus
she says that it is the time to restore their dignity which has been
ignored for nearly half a century after the war (Kawada, 1993,
p.228).

The comfort women issue has turned out to be one of the most
significant topics in the modern history of Japan, and it is the focus of
controversial debate in Japan and neighbouring countries today. It is
highty probable that the debate on this issue will continue to develop
largely on the basis of the testimonial narratives of the participants.
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Chapter 2

Gender, Race, Nation and Subjectivities:
Personal Narratives of Ex-Comfort Women

and Ex-Japanese Soldiers

In the early 90s, numerous personal narratives concerning the

comfort woman issue appeared. They fall into two categories:

autobiographical writings by former comfort women and Japanese

sold.iers, and biographical writings about memories of comfort
women and Japanese soldiers collected by oral historians. The

authors reveal racial and gendered subjectivities and interrelation in
their writing and show a variety of individual interpretations of this

issue.

Feminist writer Chris Weedon defines subjectivity as the term

used to refer to the conscious and unconscious thoughts and emotions

of the individual, her Sense of herself and her ways of understanding

her relation to the world.
(Weedon, l9B7 , p.32)

Weedon opposes humanist discourses which presuppose an essence at

the heart of identity which is "unique, Iixed and coherent and which
makes her what she iS." Instead of humanist discourse, Weedon

advocates poststructuralist discourse which sees subjectivity as

"precarious, Contradictory and in proCeSS, constantly being

reconstituted in discourse each time we think or Speak" (Weedon,

I9B7 , pp.3 2-33). Weedon goes on to say that forms of subjectivity are

historically produced and changeable in various discursive fields which
constitute them. Through language, we give meaning to our experience

and understand it
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according to particular ways of thinking, particular discourses, which

pre-date our entry into language. These ways of thinking constitute our

consciousness, and the positions with which we identify structure our

sense of ourselves, our subjectivity
(Weedon,I9B7, p.33)

Personal narratives or life histories demonstrate complex subjectivity
which is transformed in process. Examining the personal narratives of
comfort women and Japanese soldiers is a fruitful means of analysing

different representations of gender, Sexuality, nation and race in
differing subjectivities.

In this Section, I would like to discuss two ex-comfort women'S

autobiographies and Some former comfort women's personal

narratives written by researchers and an oral historian. The first
book Aru Nihongun 'Ianfu' no Kaiso - Filipin no Gendaishi o ikite
(Memoir of a Japanese Military Comfort Woman - A Life in Philippine
Modern History) was written by a former Filipino comfort woman'

Maria Rosa L. Henson and published in 1995. The second book is ex-

Dutch comfort woman, Jan Ruff-O'Herne's 50 Years of Silence

published in L994. The third book is a collection of Korean former
comfort women's testimonies, Såogen Kyosei-Renko sareta Chosenjin

Gunianfutachi (Testimonies of Korean Military Comfort Women who

were forcefully enlisted), by Kankoku Teishintai Mondai Taisaku-

kyogikai (Korean Council for the Women Drafted for Military Sexual

Slavery by Japan) and Teishintai Kenkyukai (The Research

Association on the Women Drafted for Military Sexual Slavery by

Japan), published in 1993.

Maria Rosa L. Henson is the first Filipino ex-comfort woman to come

out and speak of her experiences. Her autobiographical life history is

the product of Correspondence between Henson and the Japanese
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feminist historian Yuki Fujime, who encouraged her to write her
autobiography and who is also the Japanese translator of the work.

Henson was born as an illegitimate child of a large land owner at
Pasai in metropolitan Manila in 1927. In L942, after the Japanese
occupation of the Philippines, she was raped by Japanese soldiers. In
the same year, Henson participated in anti-Japanese activities in an

organisation called Hukubalahap. However, she was captured by the

Japanese and forced into sexual slavery for nine months. After this
experience, she kept her silence for fifty years, but responding to the
appeal by the TFFCW (Task Force on Filipino Comfort Women) for
comfort women to come forward, she became the first in the

Philippines to speak out about her wartime experiences.

As Fujime points out in her afterword, Henson's autobiography
includes the important testimony of her ordeal as a comfort woman.

Also Henson writes of her grandparents, her mother's young days,

her own childhood, her war experience, life after the war, her
coming out and her life up to the present day. Fujime writes that
Henson's motivation to write her entire life history sprung firstly
from her inabitity to express the pain of her suffering in the face of
the shame of having spent nine months as a comfort woman. She

wanted to tell people that before the Japanese invasion, she had had

a lot of dreams about her future and to tell how much her family
loved her and what expectations they had for her. Henson believes

that because she held in these other things and maintained her
silence for half a century before standing up against the violation of
human rights, it is impossible for her to articulate her suffering fully.
Secondly, Henson hopes that younger generations will acknowledge

the lessons of history (Henson, 1995, pp. 214-215). Writing a whole

life history as Henson has done is a considerably more effective

strategy than writing only of the single experience of her nine
months at the comfort station. This strategy lends greater impact to
her story by dint of the contrasts revealed in the author's previous

life, the ordeal itself and her life afterwards.
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The story of Jan Ruff-O'Herne's life has a similar effect to that of
Maria Rosa L. Henson. Ruff-O'Herne was born in Dutch colonial

Indonesia and brought up there. Like Henson, she also starts her

book with her happy childhood in Indonesia; "Ours was a happy

family and I had the most wonderful childhood anyone could

imagine." (Ruff-O'Herne, 1994, p.3). She writes that she was brought

up in a strong Catholic tradition and attended Catholic schools and

college (pp. 3-4). When she finished her high school and started

attending the Fransciscan Teacher's College, Ruff-O'Herne was called

to the religious life and wanted to become a nun (pp. 3L-32\'

However, when the Japanese invaded Java in 1942, she was interned

in Ambarawa Prison Camp with her mother and two younger sisters'

In Febru ary 1944, she was taken from the camp and forced by the

Japanese army into prostitution for three months. She said that for

fifty years she had wanted to scream out about her treatment there,

but for obvious reasons, she could never do this. Her time Came,

however, when she learned of the first Korean comfort women

standing up for justice on television in 1992. She writes that the

Korean women gave her courage and a feeling of solidarity with

them so that she felt her story could now be told ( 1994, p.136).

I argue that both Henson's and Ruff-O'Herne's autobiographies can be

seen as 'survivor discourse' as defined by American feminists Linda

Alcoff and Laura Gray. Alcoff and Gray discuss the political effects of

the 'suryivor discourse' of those who have survived rape and sexual

assault and how women's subjectivities are constituted through

'survivor discourse'. They state that survivors' speaking out

contributes to the education of society about sexual violence,

empowers the victims of sexual assault to act for their own rights

and transforms themselves "from passive victim to active survivor"

(lgg3, p.26I). But on the other hand, they point out that speaking

out can also have negative effects if this speech is recuperated by

dominant discourses such as "victim- and woman-blaming

explanatory theories for abuse" that claim that "Some people have a

'victinr personality'" (p.262). Alcoff and Gra¡' also argue that the

mass media utilise the speaking out of survivors by sensationalising
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and eroticizing depictions of sexual violence to titillate their
audiences (p.262).

Alcoff and Gray state the contradictory nature of 'survivor discourse':

The suvivor who reports sexual violence may feel empowered

politically, but that does not generally outweigh the pain and

humiliation of disclosure and its recollection of the frightening and

agonizing assault and abuse.

(Ziegnmeyer quoted by Alcoff and Grey, 1993, p.269)

However, they conclude that:

if disclosure can make the suvivor feel courageous and transgressive,

this represents a positive intervention into patriarchal constructions of

subjectivity and is not simply caught within the recuperative

machinations of power.
(L993, p.269)

In their autobiographies, both Henson and Ruff-O'Herne represent
this "positive intervention into patriarchal constructions of
subjectiviff", rejecting "the recuperative machinations of power".
But they also demonstrate the processes of their struggle to win a

political space for their speaking out. Ruff-O'Herne writes that when
all war rape victims of the Japanese Imperial Army were gathered
by the Japanese army in separate quarters in Keramat women's
prison camp, Dutch women from the other part of the camp insulted
them, by addressing them as 'whores' and 'traitors' (1994, p. 115).
She recalls that the only person who believed their stories was a
Catholic nun with whom Ruff-O'Herne had a connection. On one
occasion, when Ruff-O'Herne tried to visit the nun, she asked one of
the women from the other part of the camp for directions. The
woman rudely turned away from her and other women whispered,
"Look, there goes one from the whore camp". People's insults
extended even to her younger sisters because of what had happened
to Ruff-O'Herne. Ruff-O'Herne expresses her deep humiliation at
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these Comments, which made her so ashamed aS to continue to be

silent (1994, p.L26\. These reactions of the other Dutch women

illustrate their acceptance of the dominant patriarchal discourse, the

so-called "victim - and woman blaming explanatory theories", which

do not help to empower the victims but allow the men concerned to

evade their responsibility for rape.

Henson confesses that she has sometimes regretted making her

experience public. She writes that a Phitippine woman once shouted

at her: ' You just made that announcement to the public because you

wanted to be famous. You are going to make money' (1995, p. I79).
Henson tells of an incident in which a neighbour insulted her

granddaughter. Pointing out a news article about Henson, the

neighbour said, 'Is this person your grandmother? How strong she

was! She was a child but could serve a battalion of soldiers' (1995,

p. I7g). In tears, the granddaughter asked Henson why she had

spoken out. Henson's answer to her granddaughter was that many

people do not know what happened during World War II. If she had

not come out, they would not know anything about it. Although

Henson was hurt by such humiliation and ridicule, she writes that

she could overcome this, because of the support given to her by her

family and TFFCW (Task Force on Filipino Comfort Women) in sharing

her bitter experience. She writes that she was fortunate that her

children accepted her life and supported her search for justice, and

that she could meet other people who supported her cause (1995' pp.

179-180).

These writings show that it is not only men who contribute to the

recuperation of the dominant discourse, but women also are often

sceptical and judgmental of survivors who speak out and as a result

they help to facilitate the dominant discourse. Survivors need

sharing, understanding and support from listeners. These things are

the keys to the SucCeSS and empowerment of survivors.

Ruff-O'Herne writes of her telling the man who was to be her future

husband of her wartime experience under the Japanese occupation'
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I could see the tears in his eyes as he let me tell my story without

interrupting me. Knowing what had happened to me did not make

the slightest difference to Tom or to his love for me. Unlike the

Catholic priest who had so wrongly judged my situation, Tom

responded with love and understanding and my self esteem and

confidence began to return.
(Ruff-O'Herne, 1994, p. 13 1 )

Ruff-O'Herne's statement shows understanding and support from
listeners empowers survivors and helps them to regain self-esteem

and confidence. Tom Ruff, an English soldier and Ruff-O'Herne's

future husband, interpreted her experiences as a Japanese war Crime

and took Ruff-o'Herne to report it to the authorities at British Army
Police Headquarters in Indonesia. Ruff-O'Herne says that she never

heard how the British military dealt with this matter.

The survivor discourse of both Henson and Ruff-O'Herne is highly
political. As a war-rape victim, Ruff-O'Herne insists that'rape in war

must be recognised as a war crime' (p. 137). She points to the mass

rape in Bosnia: "women were again being raped as if it were a
natural Consequence of war, as if war Could make it right. It was

always played down" (P. 137). Ruff-O'Herne is strongly against the

dominant masculine ideology such as "men are like that. That's what
happens in war. They must have encouraged it" (p. 137).

In a different wâY, Henson makes her political position clear by

criticising the Japanese government plan to establish a private fund
for the compensation of comfort women. She insists that the

Japanese government should take full responsibility, and raises the

question of the Japanese government evading its responsibility for
compensation by instituting a process of private fund-raising
(Henson, 1995, pp. 207-2OB).1 Henson regards herself as a living

1 Maria Rosa L. Henson died in Manila on August 18, 1997 after becoming the first comfort
woman to receive compensation from the private "Asia Women's Fund" in August 1996
(Mainichi Shinbun [Japanese newspaper] August 20,1997).
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witness who saw how war and militarism caused female sexual
slavery and physical abuse, and expresses her hope that such things
will never again be experienced by following generations. She spoke
out in order to seek justice for herself and other war victims.
Furthermore, she thinks that it is necessary to educate young
generations about the evils of war and to establish solidarity for
equal relationships with other nations (Henson, 1995, pp.2O9-2IO).

Henson's words catry the weight of one whose country has

experienced occupation and colonisation by foreign nations, and who
fought against colonial and military power.

While Ruff-O'Herne has been influenced by Australian feminism's
focus on war and women's rights, Henson's debt is to an anti-
colonialist stance and she challenges the Japanese historical
perspectives and collective memory during the war.

Feminist researchers have argued that the power inequalities in
gender relations are constituted both interpersonally and
institutionally. In specific war sites such as the Balkans, Central
America and the Philippines, rape interplays with local cultural
concepts - family honour, religious shame, sexual purity and gender
identity. According to Nordstrom, this explains why throughout
history rape has been used as war practice (1996, p.151). Henson
articulates her feelings of worthlessness. She felt that she had
become a spoiled woman by having been raped. To lose her virginity
meant losing her most important gift to a future husband (1995,
p.9B).

Both Henson's and Ruff-O'Herne's autobiographies are positive
survivor discourse. Their writings successfully overcome the
dominant discourses that disempower political tactics. Ruff-O'Herne
wrote that the week that she spent at the international hearing in
Tokyo was for her a continual healing process. She ends her book
revealing that though for a long time she feared the consequences of
breaking her silence, she had arrived at a feeling of peace, and love
and acceptance (Ruff-O'Herne, 1994, p. 152). Henson also states that

49



it was very hard to speak about her bitter war experience, but she

feels now as if a burden as heavy aS mountains was removed from
her shoulders and a thorn pulled from her distressed heart as she

took back her fortitude and self esteem (Henson, 1995, p. 172).

Among former comfort women, Korean ex-comfort women were the
first to speak out against the Japanese government politically.
Responding to the Japanese official statement which stated that
comfort stations were run by civilians, Kankoku Teishintai Mondai
taisaku-kyogikai (The Korean Council for Women Drafted for Military
Slavery by Japan) and Teishintai Kenkyukai (The Research

Association on the Women Drafted for Military Sexual Slavery by

Japan) started an investigation about former Korean Comfort women,

interviewed them and pubtished Shogen Kyosei-renko sareta

ChosenjÍn Gunianfutachi (Testimonies of Korean Military Comfort
Women who were forcefully enlisted) in 1993. This book is the

collective testimonies of 19 Korean comfort women. In the foreword,
Hye-jeong Ko, the chief editor of the Research Association of the

Women Drafted for Military Sexual Slavery by Japan, writes that in
this book, editors omitted the parts of lives before and after comfort
stations and placed stress on former comfort women's testimonies
about experiences at comfort stations (1993, p. 10). This point
differs from Henson's and O'Herne's autobiographical writing.

These testimonies supported by the Korean women'S movement, are

survivor discourses, and are aS political as Henson's and O'Herne's.

These former Korean comfort women's testimonies are primarily
from anti-colonial perspectives rather than feminist perspectives.

Sunae Pak's testimony (fictitious name) states this perspective

clearly:

I decided to feport my experience hoping that my testimony will be of

some help to the development of my country. I think that our people

must never be slaves of another country.
(1993, p.268).

50



f,

Okpun Yi also makes her political position clear:

I have tried to forget my experience at a comfort Station in Taiwan.

But what motivated me to testify was a news article which I read last

year (L991). The Japanese government said that civilians ran

comfort stations and that the government and military had nothing

to do with this matter. As the Japanese pretended not to know it, I

wanted to prove to them that I am Still alive and I know what really

happened. I wanted to be a witness for history.
(1993, p. 158)

Yi said that in July 1991 she contacted the Pusan Daily News and

gave them her testimony. They did not publish her story

immediately, but released it when the Japanese Prime Minister,

visited Korea in November, tggl. She testified at the National

Assembly in December, 199I, and visited Japan to bring a suit

against the Japanese government in June, 1992 (L993, p. 158).

Jeong-ok Yun, a representative of the Korean Council for Women

Drafted for Military sexual Slavery by Japan, writes in the foreword

to the book that the comfort women policy is an intense embodiment

of Japanese colonial policy in Korea (1993, p.4). In their testimonies

former Korean comfort women reveal the colonial influence in their

life experience. Kumju Hwang said that when she worked for a
wealthy family in Hamfun, the community head of the village was a

Japanese. His Japanese wife recruited young Korean women, saying

that if they went to a military goods factory in Japan for three years,

they could earn a lot of money. Each household was required to send

at least one person to work there. Hwang took the place of the

daughter of her employer. It was I94I and she was forced to work

as a comfort woman in China until the end of the war in 1945 (1993,

pp. 105-106).

Tokkyong Kang testified that as her family lived comfortably, she

could go to a secondary school. When she was 16 (in Korean age), a

Japanese teacher suggested she join the Women's Volunteer Labour
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Corps and go to Japan. First, Kang was sent to Fujikoshi aeroplane

plant in Toyama Prefecture in Japan, but she could not endure the

poor and hard working conditions and rarL away from the factory.

Kang was captured by a military policeman and was sent to a
comfort station in Japan (1993, pp.286-292).

Some other comfort women give more complicated accounts of
colonial society. Yongsuk Yi states that

The Japanese were bad. But the Koreans were as bad as the Japanese,

because the Koreans also trampled on others for their own profit.
(L993, p. 83 )

Tokchin Kim (fictitious name) who was recruited by a Korean, was

forced to work at a comfort station in China which was run by a
Korean manager, then came back to Korea helped by a Japanese

officer. Kim says that

Japan is to blame, but I detest the Koreans who worked as a tool of the

Japanese more than the Japanese they worked for.
(1993, p.70)

Tokkyong Kang says that "There are still some who say that comfort

women aÍe a shame of Korea, but they are too ignorant". (1993, p.

3OO). Jeong-ok Yun states a similar opinion to Kang in the foreword.

Korean people are responsible for the fact that they have not been

able to deal with this issue until now. Some Koreans still cannot

sympathise and accept the comfort women's pain and humiliation

because of the ideology which regards women's chastity as important
(1993, p. 4). This Korean social ideology works as a dominant

discourse for former comfort women'S speaking out. Six ex-comfort

women out of 19 still cannot give their real names. Myongsun Ch'oe

(fictitious name) saYs that

Now I have reported to thc council and participate in it's r¡ariotts

activities. But I am very afraid that Someone may recognise me. Since
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I have a husband and children, I cannot freely wail about my

painful time. If by chance my children's spouses and family come

to know that I was a comfort woman, what will happen to my

children?
(1993, pp.284-285)

The first Korean ex-comfort woman who testified in public, Kim

Haksun mentioned her marriage problem with her late husband'

I had suffered a lot in life with my husband. As he knew that I had been

a comfort woman, when he was drunk and in bad mood, he deeply hurt

me with insulting words that cut to the heart. .... When he insulted me

calling me a dirty bitch or a prostitute in front of my son, I cursed my

spoilt life.
(1993, p. 54)

Many Korean ex-comfort women's terms at comfort stations were

much longer than those of Henson (9 months) and O'Herne (3

months). Sangok Yi testified that she was recruited by a Japanese

milirary civilian employee in 1936 (p. 199) and reached the end of

the war in Prau and come back to Korea in 1946 (p. 20S). Omok Oh

said that she was recruited by a Korean man in 1937 and spent nine

years at comfort stations in China until 1945. It can be said that

these long periods at comfort stations deeply damaged these women

physically and mentally. Many say that they resent that they could

not have chitdren because of their experiences at comfort stations

(Igg3, p. 83 , p.!O2, p. ßÐ. Jin-shung chung, the head researcher of

the Research Association on the Women Drafted for Military Sexual

Slavery by Japan, writes about ex-comfort women's lives after the

war in his analysis. Many Korean ex-comfort women could not lead a

normal married life after their return, because of their self-tortured

feeling that they were comfort women, the diseases which they had

contracted at comfort stations, and social ignorance. Six women out

of nineteen got married, and five became second wives. But all six

women failed their marriages. Eight women had experienced living

with men without marriage or being concubines, but most of their
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relationships ended in breakdown. Now only two women live with
their own children. Fifteen women live by themselves. They have

suffered from poor health conditions and faced financial difficulties
(1993 , pp. 3 5-3 6).

The lives of Korean ex-comfort women are a striking contrast to
O'Herne's and Henson's. O'Herne writes about her husband and

children.

Finally, with this kind and gentle man, I prepared to leave my

wartime memories behind and to start a new life for myself in

England. ..... I wanted to start a family straight away but because of

all the damage that had been done to my body I was not able to carry

a pregnancy through. In fact I had three miscarriages before I was

operated on and had major surgery done. Eventually, I had wo

daughters, Eileen and Carol.

We lived in England for fourteen years and they were very happy

and wonderful ones.
(Ruff-O'Herne, 1994, P.I32)

Henson writes that "I now have twelve grandchildren and thirteen
great-grand children. They are lights that make my life brighter. I
am happy that I have them" (1995, p. 165).

Ruff-O'Herne and Henson had received strong support and

understanding from their family when they decided to speak out in
public. This family support empowered them and made them

courageous enough to overcome social prejudice. On the other hand,

as the chief editor, Ko writes that Korean comfort women in their old

age are sick, lonely and poor and they live in captivity to their past

(1993, p. 11). However, former Korean comfortwomen's testimonies

constitute another survivor discourse. Their personal narratives

attests to women's deep anger and remorse towards lives that have

moved against their witl. The narratives are the women's own

interpretations of their memories, and they reveal the women's
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sense of themselves and their ways of understanding their relation

to the societY.

Among the many voices of ex-comfort women, the voices of Japanese

women are those heard least often. I intend to examine here two

rare oral histories of Japanese ex-comfort women written by

Japanese oral historians: The first personal narrative is that of ex-

Japanese comfort woman, Keiko Yamauchi, include d inShogen Kiroku

Jugun Ianfu, Kangofu - Senio ni lkita Onnatachi no Dokoku

(Testimonies of Military Comfort Women and War Nurses - Lament

of Women who lived in Battlefields) written by Kazuko Hirota in

Ig7 5. The second personal narrative is that of Tami Tanaka

(fictitious name) in Fumiko Kawada's Kogun lanjo no Onnatachi

(Women in Imperiat Military Comfott Stations) published in 1993.

In the early 1970s Kazuko Hirota came to know the ex-comfort

woman, Keiko Yamauchi when she was interviewing people about the

Asia- Pacific War for a weekly magazine, Syukan Asahi Geino'

yamauchi read an article about comfort women in the magazine and

came forward to say that she had been a comfort woman (Hirota,

197 5, p. 12).

Keiko Yamauchi was born in Aomori Prefecture in Japan in 1925'

She was an illegitimate child but was acknowledged by her father in
Ig27. As Yamauchi was the eldest of three children, to help her

family she chose to become a geisha girl at ten years old, in exchange

for a 300 yen advance debt (Hirota, 1975, pp. 56-63). During her

mid-teens she endeavoured to leave her work which now involved

prostitution but could not due to her debt (Hirota, 1975, pp. 65-66)'

She was eighteen years old when she decided to go to Truk Island as

a 'special nurse' in 1942, aS the military would relieve such 'special

nurses' of their ad,vance debts. At that time Yamauchi's debt had

already reached. 4,000 yen (Hirota, 1975, pp. 18-19). About one-
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hundred comfort women went to Truk Island in the Pacific region at

the same time. Thirty-three were to be comfort women for navy

officers (above the rank of ensign), and she was one of these.
yamauchi said that her contract was for one and a half years and it
was not a geisha house but was managed by the Navy. She was

designated a special nurse and it was emphasised that she was a

naval civilian employee. Her salary was a 4O per cent share of her

takings, the Navy taking the remaining 60 per cent (Hirota, 1975, p-

24).

When she returned to Japan, she had 10,000 yen after paying off her

debts. She had been told that as she was a naval civilian employee,

when she died, she was to be enshrined at Yasukuni Shrine. Hirota

points out that as there was no instance of comfort women being

treated as Naval civilian employees, this may have been a

misunderstanding on Yamauchi's part. But Hirota wrote that because

in Japan, Yamauchi had been frowned upon aS a woman of the

mizushobai (the floating world of the sex industry), to be regarded as

a naval civilian employee was a matter for pride (Hirota, 1975, pp.

24-2s).

Hirota writes that since she had a gloomy image of the life and

employment of the comfort women, she was Surprised at Yamauchi's

comment that she had had a happy time at the comfort station on

Truk Island (I975, p. 35). Yamauchi describes her days as a comfort

woman for officers as happy, as she could eat as well as officers

despite wartime rationing, and a local tribe of Kanaka people

prepared baths and cooked for the Japanese' thus the women were

not required to do anything (Hirota, I975, p.25). She also recalled

that since she associated with high-ranking officers, she felt herself

upgraded (Hirota, 1975, p.77). Hirota remarks that in the Pacific

Island.s, soldiers who were away from their home country felt lonely

and the local people looked at Japanese comfort women, who were

taken there by the conquerors, with admiration. Comfort women for
officers, such as Yamauchi were regardcd as elite (1975, p. 34)-

Hirota writes that the Japanese comfort women whom she
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interviewed said that they felt pride in their contribution to the

national war effort by comforting the soldiers on the battlefields,
placing themselves on the same level as Japanese men who became

excellent soldiers, or aS women who backed up the armed forces on

the home front by making sennin-bari (a soldier's good-luck belt
with stitches made by one thousand women), and sending imon-
bukuro (a comfort bag for soldiers) (1975, p. 4l). Unlike the foreign

comfort women, some Japanese comfort women took patriotic pride

in their contribution to Japan's war effort.

However, Hirota makes the point that in the post-war era Yamauchi

and her colleagues had to face up to the hard realities of life. When

the war finished, people's lives returned to normal and the cause

that had driven them to the battlefield no longer existed. The

comfort women started feeling bitter about the fact that they had

been used as comfort women. The state compensated soldiers with
military pensions but it did not take any such measure on the part of
comfort women who had served their nation. Furthermore, serious

post-war inflation quickly reduced the value of the money that the

comfort women had managed to accumulate in wartime. All they

had in return for their service was a sense of humiliation for having

prostituted themselves (Hirota, 1975, p.74). Yamauchi committed

suicide by gassing herself in 1972 (I975, p. 11).

Another former Japanese comfort woman, Tami Tanaka (a fictitious
name) rang in to the "Ianfu 110 ban" telephone interviews organised

in 1992 and gave information that comfort stations existed in Japan
as well. The interviewer at that time was the author, Fumiko

Kawada. After the telephone interview, Kawada contacted Tanaka to

ask if she could write her life history (Kawada, t993, pp. 175-I76).

Tanaka's parents had divorced during her childhood (L993, p. 178).

Due to her father's business failure, when she was fourteen years old,

her father sent her to a brothel as a mortgage on his debts. Tanaka

workecl as a maicl there af first and later as a prostitute. Despite her

efforts to leave, her family's financial position could not allow it
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(1993, pp. 181-183 ). In 1944, the owner of Daikichi-ro responded to
a military request and opened a comfort station to service Japanese
soldiers in Mobara, Chiba Prefecture. Tanaka was 16 years old at
that time (1993, p. 186). Tanaka worked hard, only looking forward
to seeing her debt reduced, with the single-minded desire to get out
of the comfort station as soon as she could (1993, p. 190).

After the war, Tanaka started working as a geisha girl. Tanaka said

that she hid the fact that she had worked at the comfort station
when she started as a geisha because there was a strict ranking
system in the geisha world. This ranking was closely related to the

manner of the sexual trading involved. The top rank geishas

established themselves by means of artistic skills (dancing, singing

and playing musical instruments). The second rank consisted of
geishas who served only a small number of patrons. The third rank
accepted more customers at a relatively cheap price. In other words,

rank determined the number of customers the women were expected

to entertain, and to some extent the nature of the entertainment.
Kawada points out that the value of chastity in patriarchal ideology

was also reflected in the geisha world. Geisha who strove to
establish themselves through their artistic skills regarded

themselves as being different from the prostitutes of the red-light
districts. Thus Tanaka gave no sign of having worked at a comfort
station because she knew that if it were known, people would look
down on her (Kawada, 1993, pp. 198-L99).

This ranking in the geisha world still remains in the night industry in
contemporary Japan. American feminist Anne Allison writes about
the Japanese night industry.

In fact, the relationship between sex and money in this world is one of

inversion: the more expensive and classy the club, the less the

possibility of sex with one of the women; and, conversely, the sleazier

and cheaper the club, the greater the chance.
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Thus Alison says that

A more sexually accessible woman would be cheaper in status as well as

price, so the hostess capitalises on her class by stressing her

inaccessibility
(Allison, 1995, p.20)

Tanaka's testimony Suggests an explanation for Yamauchi's

mysterious suicide in 1972. Perhaps the reason for her suicide was

linked with the unwritten rules of conduct in the night industry
which Tanaka mentioned. Yamauchi had expressed her regret of
speaking out in her suicide note:

To die just before reaching the age of 48 might be my fate. After I

considered various things, I wrote about my younger days and gave

vent to my long standing ill feeling. There may have been many

contacts from women to the articles written by Taiheiyo Senso

Kenkyukai (Pacific War Study Society), but other women were

cleverer than I. They were not fools as I was.

(Hirota, I97 5, pp.l 2-13 )

As a popular geisha, Yamauchi had enjoyed the height of her time
once and lived in the night industry until her death, thus she must
have known the rules of the industry. Her speaking out seemed only
to have influenced her negatively.

In the comfort women issue, work on the existence of Japanese
comfort women is a very weak element and is often overlooked. One

of the reasons for this may be that it is generally regarded that most

of these women were professionals and had volunteered, and that
thus the Japanese were different from other comfort women.

A Korean feminist resident in Japan, Puja Kim argues that the point
of issue between the Korean feminist movement and the Japanese
government was whether the government admitted to coercion when
women were first recruited and whether coercion was applied when
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the women were forced to engage in prostitution. The Japanese
government has focused on the former, and attempted to ignore the
latter, the feminists claim. For this reason the question of kyosei
renko (forced enlistment) has become the heart of the matter for
feminist activists. However, Kim asserts that this focus on the
coercive recruitment weakens the recognition of the coercion into
prostitution as a crime, which should be discussed as well.
Furthermore, Kim states that the reason why the Korean women's
movement has emphasised the compulsory recruitment was partly
connected with their negative feelings towards Japan and their
inability to formulate a position on Japanese comfort women who
were licensed prostitutes, and on the violation of sexual rights under
the licensed prostitution system. The Korean women'S movement
could not fully recognise and share the essence of the issue of
Japanese comfort women. If the Korean movement insists that
comfort women were women who were forced into prostitution, that
means that comfort women were different from prostitutes. The

Korean movement has fallen into supporting the popular belief that
prostitutes became comfort women of their own free will. Thus the

Korean women'S movement itself was trapped into the concept of a
dual categorisation of the women (Kim, 1994, pp.252-253).

Kim explains that the Japanese licensed prostitution system was in
principle based on free witl but in practice women were bonded by
advance debts and had no choice but to engage in prostitution. In
the patriarchal society of the imperial system, prostitution based on
women'S free choice could not be realised. While comfort women
were under the sexual enslavement of the military, licensed
prostitutes were also held in legalised sexual slavery in the private
sector. Therefore those women who were licensed prostitutes and
then became comfort women were forced into the military comfort
system systematically and economically. Thus Kim suggests that we

should expose the deception in the idea of prostitution being based

on free will under the licensed prostitution system and develop
alternative perspectives avoiding the error of dividing the comfort
women into these two categories (Kim, 1994, p. 253).
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The Japanese women's historian Yuko Suzuki also criticises Japanese
women'S perspectives. Both Japanese and Korean Comfort women

experienced sexual exploitation facilitated by the state. But since it
was considered that Japanese ex-comfort women generally had

records as licensed prostitutes, Suzuki poses the question to Japanese

women of whether they are showing prejudice in positioning such

women in a different category from themselves. Suzuki argues that
such prejudice has obstructed efforts to tackle the comfort women

issue as a women's issue (Suzuki, 1992, p.46).

Such a concept of dividing women into two categories is still deeply

rooted in Japanese society as well. Anne Allison states that

Men at Bijo [a hostess club in Tokyo where the scholar worked to gather

material for her bookl told her that mizu shobai [floating world - night

industry] women are dirty (kitanai), not respectable, a different breed, a

type apart, not the kind of woman a man would marry'
(Allison, 1995,p.186)

Japanese women also take part in accepting this male-centred

ideology. Allison states that many Japanese women confirmed this

assessment. She describes Japanese women'S assessment that

....men have two sides: a human side that is expressed when they go

out to work and maintain their responsibilities to home and family;

and an animalistic side that comes out when they drink, exchange

lewd jokes, and carouse with women. Men'S carousing partners at

such times are women who, by definition, are "animals" (dobutsu),

unlike the type of female who marries and becomes a mother. In

this view females are categorized according to what use they're willing
to put their bodies to (procreative or sexually recreational). Males, by

contrast, subsume two natures, one lofty, the other seedy."

(Allison 1995, p.187)
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Ex-comfort woman Tanaka's voice testifies to this social prejudice.

As a boutique owner, Tanaka has run business for women, and she

reproofs that general housewives look down on women working in
mizushobai (sex industry). She says that

Ordinary housewives regard mizushobai as of the worst status' I suppose

that they feei as if mizushobai women steal their husbands. Mizushobai

women are their enemy. They have a contempt and antipathy towards

mizushobai.
(Kawada , 1993, P. 205)

Thus Japanese women as well as men have participated in and

supported the retention of the patriarchal ideology of two categories

of women and sexual exploitation by the state.

The government policy of the comfort system was actually taken

over by the post-war government. In 1945, when British, American

and Commonwealth soldiers occupied Japan, many cases of rape by

occupation forces occurred. In response to the problem, the

government decided to establish a "Recreation and Amusement

Association" (Rr^\r{) for the occupation forces to prevent the rape of

civilians (Mainich Shinbun Editorial Staff, cited in Tanaka, 1995, p.

42). In Tokyo the chief of the police summoned all owners of red-

light district establishments and requested their co-operation

(oshima, cited in Tanaka, 1995, p. 47). Some women who were

recruited. by the state, had lost their families in the war had no

alternative in order to survive (Senda, I978, pp.2L5-2I6)' The RJd{

was set up to play a role aS a "Bohatei" (breakwater) to protect

national purity with the human sacrifice of some women (Senda,

I97B p.2I3).

The patriarchal ideology not only delayed the investigation of the

comfort women issue, but also has still prevented the issue of the

Rd{ being addressed by Japanese women's history and the women's

movement.
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To think about the comfort women issue from an internal
perspective is what is now required of the Japanese.

In this section I will be taking into consideration the representation

of comfort women, war-time rape and of the soldiers themselves in
the memoirs and testimonies of Japanese soldiers. Men's studies

scholar David Morgan, Says that "the use of autobiographies and

biographies in the study of men and masculinity would seem to have

considerable potential"( I99O, p. 35). Such use of personal narratives

in the exploration of gender in men's studies comes as a direct
influence from the feminist movement.

I witl discuss three books here. The first personal narrative is Moto-

kakuheishi ga taiken-kenbunshita Jugunianfu (Military Comfort

Women witnessed by an Ex-Japanese Soldier), the memoirs of a

former Japanese soldier, Kazuo Sone, published in 1993. The second

book is a collection of ex-,lapanese soldiers' testimonies based on

telephone interviews conducted by phone-in in Kyoto in 1992, Sei to

Shinryaku - 'Guntai Ianjo' B4 kasho Moto-Nihonkeira no Shoge¿ (Sex

and Invasion - 'Military Comfort Stations': 84 places testified about

by Ex-Japanese Soldiers). The third book, by Japanese female oral

historian, Rumiko Nishino, is entitled Moto Heishi-tachi no Shogen,

Jugun lanfu (Testimonies of ex-Japanese soldiers, Military Comfort

Women). I witl also use writings from men's studies to amplify my

theoretical discussion.

Kazuo Sone was sent to China as a soldier when the Sino-Japanese

War broke out in 1937 and took part in various battles in China until
Ig4O. Later, he started writing his wartime memoirs in order to
inform younger generations about the misery of war. In this

memoir, he writes about the conditions of comfort stations and

comfort women and Japanese soldiers in China in response to the

current debate about the comfort women issue. Morgan suggests that
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in analysing men's personal narratives we must be aware of the
pitfall 'of a drawing upon conventional understandings of masculinity
in order to re-read a particular text as being one explicitly about
men and masculinity' (1990, p. 35). Sone's autobiographical writing
is the story of someone who knew the circumstances of the comfort
stations in the battle zones and who has sympathy towards comfort
women. At the same time he still holds a traditional masculine view
of masculine identity and masculine sexuality. These are

contradictory perspectives in his narrative. Nevertheless, Sone

writes of his wartime experience with great honesty. Consequently
his memoirs offer the opportunity to analyse his representation and
interpretation of his relationships with comfort women as a Japanese
soldier. His personal history makes it possible to examine critically
conventional assumptions about masculinity and femininity with
respect to the comfort woman issue.

Sone writes that in recent years the comfort women issue has been
discussed in public and there is a feeling of disapproval and criticism
towards former Japanese soldiers who made use of the military
comfort system (p. 132). However, he explains that during the war
he and his comrades did not feel guilty about using comfort women
in forward areas, because prostitution was officially admitted in
Japan at that time, and men did not consider buying women at a
brothel an evil. If they did feel guilty it might be for betraying their
wives, or about being seen by someone whom they knew. Since

Japanese soldiers were living in a society that allowed licensed
prostitution before they joined the army, after they joined the
military, they went out to brothels on Sundays and holidays and
enjoyed sexual intercourse with prostitutes and did not regard it as

abnormal that comfort stations were established in battle areas. The

comfort stations were public facilities set up by the military, and the
men paid fees according to the regulations imposed by the military,
thus they had no sense of guilt. Sone states that it is now considered
to be an act against humanity that they used comfort women, but at
that time low-rank soldiers simply thought that comfort women
came to battlefields to make money for some reason or another. He
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thinks that the military authority that devised the idea of comfort
stations did not consider the value of women's chastity, but in order
to further the cause of war it regarded women's bodies as a kind of
wartime camp facility (Sone, 1993, p. 13a-135).

It is likely that his writing represents the opinion of the majority of
Japanese soldiers, in that they had no sense of having done wrong at
that time. This same view, insensitive as it is to the question of
human rights, still remains strong in Japan today. A male activist of
the comfort women issue, Ittoku Yanagisawa criticises such Japanese
attitudes as being an obstacle to the settling of the issue of
compensation for Korean comfort women. He notes that in the most
current Japanese view the comfort women issue was not one of rape
committed by Japanese soldiers but a matter of prostitution
(Yanagisawa, 1995, p.l7). He quotes a Korean male film director,
Sunam Pak's words, who made the film about comfort women, Ariran
no Uta - Okinawa kara no Shogen (Ariran Songs - Testimonies from
Okinawa) :

The reality that Korean comfort women faced up to was not

prostitution. But Japanese men assuage their feeling of guilt with

the illusion that 'they bought women'. This was cleverly plotted by

the Japanese government. The illusion of prostitution is a Japanese

collective illusion that has exonerated the state of its sexual crimes.

(Yanagisawa, 1995, pp. 17-18)

Many of the old soldiers' testimonies gleaned by means of the
phone-in in Kyoto in 1992 reveal this collective illusion when the
interviewees were asked whether they thought it necessary for the

Japanese government to pay compensation to former comfort
women. A former soldier in Kyoto Fushimi Troop said that as they
paid gumpyo (Japanese military currency) and frequented comfort
stations, it was different from rape, thus it is not necessary to think
about compensation for the comfort women. A soldier from Osaka

who was in the 4th Division, also stated that he did not think that
compensation was required because at that time there were a lot of
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brothels in Korea as well. He thought that it is illogical that women

who engaged in prostitution for money should now demand

compensation for going with the army to the front. Even today there

are news articles about Filipino and Thai women who are forced into
prostitution in Japan, he continued. If the government compensates

former comfort women, these Filipino and Thai women may also

demand compensation ("Oshiete kudasai! 'Ianfu' Joho-denwa"
Hokokushu Henshu linkai,1993, pp. 302-303).

Sone thinks that government compensation should be made to
comfort women because the comfort station system was a war crime.

He describes the de-humanising conditions under which the comfort

women were forced to live in the battlefields, writing of six comfort

women who were sent to a front held by about one and a half
thousand soldiers (1993, p. 115). The women worked from nine to
five with the ordinary soldiers and took a thirty minute break. They

then started serving warrant officers from 5:30 to 9:00 P.ffi., and the

officers from 9:00 till the next morning. He comments that this was

heavy labour far beyond imagination (Sone, L993, pp. 1I9-l2O).

However, while with hindsight he now feels compassion for these

comfort women, he admits taking his turn with about a hundred
other soldiers lining up for a comfort woman. At that time he did not
think that it was abnormal, and felt no pity, because it was war and

he had lost his sense of normality. He adds that not only he, but
intelligent men and men he looked up to, were also doing the same

thing and that if people in contemporary society who criticise the

comfort System as being inhumane were in the same position, they

would act in the same way (Sone, 1993, p. 138). Sone's writing
sometimes seems contradictory: while he accepts current critical
perspectives, he also tries to justiÛ/ his past behaviour'

However, despite the fact that most of the soldiers simply used the

comfort stations unquestioningly, there were Some who started
qrrestioning and criticising the military comfort system as a violation
of human rights from a perspective that was close to the present-day
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political view. Takao Kojima is one of these men. Kojima joined the
atmy in December 1939, and was sent to the 2I2tn. Infantry
Regiment of the 32nd Division in North China. In I94I, he was
promoted to the rank of second lieutenant, then to first lieutenant in
1943. He commanded 200 soldiers of a machine gun troop (Nishino,
1992, p. 159). When Japan was defeated in 1945, he could not go

back to Japan. He spent five years in the severe cold in Siberia as a

Russian prisoner of war. Then he was sent to Wushun Prisoners
Camp in China and spent another six years as a prisoner there. He

had joined the army at 22, and when he finally returned to Japan
after 17 years, he was almost 40 years old. In 1956, when he was in
the Chinese prisoner camp, he was among more than 1,000 Japanese
prisoners of war who were divided into three groups to travel
around China for a month to observe factories, hospitals and
agricultural villages. At that time he visited a women's'
rehabilitation facility which helped comfort women to return to their
place in society. He saw the mother of a small child, who had
suffered from syphilis for five years and had still not recovered. He

recalled that there were many such women who had nowhere to live,
or nowhere to go back to, or who had lost all their family and people

they could depend on. They had undergone medical treatment and
trained themselves for work there (1992, pp. 152-153). But when
he visited the place, Kojima said that:

I was choked with sorrow. i thought how many women were

sacrificed by the Japanese miiitary during the war. Japanese military
comfort stations had violated women's sexuality during the war, and

eroded their lives after the war. .... I had confessed all my war crimes

during the six years at the Chinese war criminal camp. After I returned

to Japan, I made an effort to speak about the war, but there were two

things I never could mention, among a lot of sins. One of them

was comfort women. That must have been rape.

(Nishino, 1992, p. 153)

Kojima said that some of his comrades believed that the women were
at the comfort stations for the money, but in fact in the Japanese
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invasion many people lost their homes, food and livestock. Men
were taken for forced labour on dams or in coal mines or were killed.
Kojima realised that in order to survive the conditions of the time the
women had no choice but to become comfort women for the invaders
(Nishino, 1992, pp. 152-153). He realised for the first time during
the period he spent at the Chinese war criminal camp, how much the
local people in China had suffered in the war (Nishino, 1992, p. 156).

Australian historian Alistair Thompson, writing of memory and
experience, suggests that

An alternative approach is to focus on the memory of a particular

experience, and then to peel away the layers of meaning that have

been constructed around that experience over time and in different

social contexts. This means starting with today's memory and

working back through earlier articulations of the same experience.

Sometimes this approach can be used to assist change in identity and

memory,.... This approach can be richly rewarding in understanding

how memories are composed.
(Thompsoî, 1994, p. 159)

This change of identity and memory can be seen in personal
narratives of former Japanese soldiers such as Kojima. Nishino
recorded group discussion among six ex-Japanese soldiers, including
Kojima.

Kojima: At that time we were talrght the racial ideology that Japanese

are superior to other races. We called Chinese "Chankoro" and

Russian "Rosuke" [derogatory terms] ....Thus it was possible to

mobilise Korean women as comfort women.

Nagai: The comfort system was the picture of Japanese social

structure at that time. It is to blame that the military set up the

system to satisfy male sexual demand. But people could not think that

it was problematic. Because there were brothels where men bought

women, apprenticeship, and no labour union. It was a total vertical
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society. The Japanese army and it's comfort system were also

embodiments of Japanese society at that time.
(Nishino, 1992, p. I73)

Nishino writes that she often heard former Japanese soldiers say "411

the old soldiers remember the comfort women" in her interviews
(T992, p. 152). However, comfort women were forgotten by history
for nearly half a century. It can be seen that comfort women were a
secret of men's public history and they were hidden from public
memory. The men's studies scholar Peter Filence points out that
researchers in men's history have shown that certain secrets of male
experience remain in private and semi-public sectors. He suggests
that researchers should look at and "reframe familiar events, such as

wars and reform movements, in terms of gender" (Filence, 1987, p.

116). Although every Japanese soldier knew of the comfort women,
Sone suggests, civilians in Japan did not know of their existence and
this offers reasons for why the military and government were able to
manipulate information about this aspect of the war. People in the
news media such as war correspondents and photographers knew
about the comfort women because they acted in co-operation with
the military. However, the military and police controlled the news
information that these war correspondents wrote. The reporters
focused on writing about Japanese military gains and did not
mention comfort women. If they wrote about comfort stations in the
battlefields, the military stopped the information by censorship. A
soldier in the Kyoto Arashi Troop, 116th Division, recalled that one of
his comrades had written to his mother telling her that he had been
to a comfort station. It was clear from her response that the mother
did not understand what a comfort station was and wrote (if there
was such a nice place) he should spend as much time there as he
could (1993, p.133).

After the war a veil of silence was drawn over the existence of the
comfort stations. Soldiers returning to Japan did not talk about
comfort women. Some testified that during repatriation soldiers
were cautioned by their commanding officers along the following
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lines: they were honourable triumphant soldiers, thus, they must be

discreet in word and deed as honourable soldiers so as not to impair
the honour of the Imperial Army. Sone comments that the acts that
damaged the honour of the Army had been their brutal attack on
local civilians and taking comfort women. During wartime, returned
soldiers were lionised as heroes by the people in Japan. The men

talked about their exploits and hardships, but never about comfort
women, as they felt it was important not to damage their own

honour by talking of such dishonourable matters (Sone, 1993, pp.

245-246). The existence of comfort women did not fit into the
popular Japanese masculine image of heroism in war. Thus comfort
women became an open secret in male-dominated public history.

Another men's Secret of history in war is rape. Since it seems in
general that rape is thought of as something that is a necessary part
of war, one woutd think it likely that Japanese soldiers committed
rape on many occasions (Takasaki cited by Hikosaka, 1991, p.130).

But official documents which mentioned wartime rape by the forces

were probably destroyed as were the documents pertaining to
comfort women. Rape is seldom written about in war diaries and

war memoirs (Hikosaka, I99I, p.130).

Some ex-soldiers testify to wartime rape. Sone writes about it in his

memoirs. Sone states that as the corps which he belonged to was

regarded as powerful, it was always disposed at the front (1994, p.

196). The soldiers' lives were exposed to danger and they suffered

shortage of food. There was no comfort facility, as distinct from the

rear stations. Thus soldiers' discontent and anger towards the

military authority increased and they demonstrated their
dissatisfaction (1993, p. 201). Soldiers at the front plundered food
from local people and used local women to release sexual desire

during operations: in short, they committed rape. After operations,

they used comfort women and thus repeated this behaviour. He

confesses that he raped about 20 local women and says that the total
number of rape victims in the war would be very large (1993, p.2O3-

2O4).
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Another soldier who testified to rape was a private lst class of the

36th Sobue Infantry Regiment and later the 9th Fushimi Regiment,

who said that young soldiers used to go out with guns at night to
rape local women. As it was dangerous to go out alone at night,

usually about three soldiers went out together. Another soldier of
the 9th Fushimi Regiment testified that at the front there were no

comfort stations. They were virile soldiers. If they found Chinese

women, they committed rape and gang rape, and in the end killed

the women. When four or five soldiers were committing rape, one of

their number acted as watchman and gave a signal for them to stop

when their superiors came (" Oshiete kudasai! 'Iaufu' Joho-denwa"
Hokokushu Henshu Iinkai, Lgg3, pp. 250-253). The testimonies of

these soldiers show that Japanese soldiers conspired to rape women

in occupied territories.

Larry May and Robert Strikwerda, who are engaged in men's studies,

argue that men have a collective responsibility for the prevalence of
rape because men have relationships with other men' which bring

about the shared experiences of men in groups' "especially

experiences that make rape more likely" in our culture (1994, p'

135). May and Strikwerda cite an article from Newsweek that

illustrates their point:

Young Serbian soldiers, Some with no previous sexual experience

seemed quite willing to rape Muslim and Croatian women as their

reward for "winning" the war. These young men were often

encouraged in these acts by groups of fellow soldiers, and even

sometimes by their commanding officers. Indeed, gang rape in

concentration Camps, at least at the beginning of the war' Seems to

have been common.
(Post cited by May and Strikwerda, 1994, p.135)

A Japanese writer, Tei Hikosaka discusses the masculine sexuality of

Japanese soldiers, focusing on c<;mfort wtlrtteu and war-time rape. In
the post-war society, Japanese returned soldiers have rarely spoken

7L



about the rape that they committed or witnessed in battle areas, but
not all have kept their silence. It was not, according to Hikosaka that
they seemed to be stoically keeping their secrets locked in their
hearts, but just that they had a sense of right and wrong occasion. If
the right occasion offered itself, they talked and hinted at it without
constraint and even in jest (Hikosaka, 1991, p. I49). Thus, it is
possible to point out a clear difference in the nature of the silence of
ex-comfort women and rape survivors, and the silence of the ex-

soldiers.

Even earlier than May and Strikwerda, a Japanese writer, Ryuji
Takasaki, looked at men's' relationships aS Conspiracy towards rape
and posited a cultural influence in post-war Japan that has its origin
in the rape on the front in China. He writes that it is impossible that
the general public could not hear about wartime rape, at least as

rumour and even when he was a junior high school student, he heard
from a friend that navy warrant officers who were lodged at his
house talked about rape with other officers. Takasaki also notes an
experience he had as a Gakuto-hei (a soldier who was registered as a

college student). He recalls that a private 1st class in his troop
boasted to new recruits about rapes he had committed in China.
Takasaki writes that he still remembers the soldier's voice, shouting
that everybody in his troop did it and naming other soldiers, as he

was being beaten up by the others in order to stop his talk (Takasaki,

1985, p. 2B).

Drawing on Takasaki's work, Hikosaka states that war-time rape was

an open secret. If not everybody knew about it, it was nevertheless
a familiar topic for some kinds of people, especially men, who were
able to understand each other by exchanging signs. The reason why
they kept silence in public is that they felt guilty about rape. They
did not think that to kill civilians and set fire to local peoples' houses

was right. However, there were always the useful excuses that 'it
was war' and 'it was an order'. Besides, since "rape by order never
existed in the Imperial Army", they were fully aware that "there was

no excuse for rape" (Takasaki, quoted in Hikosaka, I99I, p.150).
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Hikosaka insists that it was a secret in male circles, and more

pleasurable for being a guilty secret (1991, p. 150). This open secret

shared by all men from soldiers to officers was in fact 'a tacit reward'

within their circle (Takasaki, 1985, p.32; Hikosaka, L991, p.150).

Soldiers expected something interesting on the battlefield, and the

something interesting was rape. Their interpretation was that rape

was proper reward for fighting at the risk of their lives (Takasaki,

1985, p. 32; Hikosaka, L99I, P.150).

Hikosaka investigates Japanese ex-soldiers' psyche more deeply. He

suggests why rape could be regarded as a 'reward' for fighting. From

the soldiers' perspective, the 'prostitution' at the comfort stations

was a CommerCial transaction and a means for cOmfOrt women to

acquire money. It was a relationship based on mutual gain. In the

case of rape, however, soldiers could be under the illusion that they

had conquered and. 'taken possession' of women aS spoils of war.

Hikosaka says that ownership legally means "entire control of an

object" and "the right to use, profit, disposse of the object". Thus

when the person disposes of the object, helshe exercises entire

control over the object. Hikosaka asserts that men are under an

illusion when they feel that they possess a woman if they once insert
their penis into her vagina. Nevertheless, many men are still
trapped in this illusion. But they are also possessed by insecurity

and doubt as to whether they really can make the woman theirs. If
they really want to feel that they posses women, perhaps they must

kill them. Hikosaka points out that in doing so, soldiers, who were

deprived of subjective agency, and were lowered into the position of
object, could feel that they could narrowly regain a more appropriate
subjectivity. Since they were weak and cowardly, they had to
display their masculine identity to themselves and to others

ostentatiously (Hikosaka, 1991, pp. 161-163).

Takasaki comments on the case of a man by the name of Yoshio

Kodaira who was awarded a decoration during the war but was

executed as a serial rapist in the post-war socicty of Japan, who also

confessed that he had committed rape many times during the
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fighting in China. However, Takasaki says that he is rather more

concerned about the many other ex-soldiers and ex-rapists who have

successfully fitted themselves into the post-war society and about

the influence they exert in the society, than the few ex-Japanese

soldiers who have been found guilty of rape in the period since the

war (Takasaki, 1985, p. 33). Considering various patriarchal socio-

economic phenomena in Japanese post-war society, such as SeX

tourism, the emergence of foreign entertainers in the Japanese sex

industry and notorious violent pornographic films, these masculine-

dominated negative aspects of the culture must be supported and

promoted by the group conspiracy of such men. In the same way as

former soldiers and former rapists have successfully adapted

themselves to the society, aggressive masculine culture has certainly

filtered into the post-war society.

Conclusion

In this chapter, I have examined representations of ex-comfort

women and ex-Japanese soldiers in their personal narratives in
terms of gender, race and nation. In doing so, I have looked at

various aspects of different subjectivities and gender identities

which are often in conflict with each other. This approach reveals

the complex and contradictory nature of the gender perspectives of
ex-comfort women and ex-soldiers who participated in the same

historical events.

Ruff-O'Herne's autobiography adopts a western feminist perspective

towards sexual violence in war. Henson and the Korean women See

the issue from anti-colonial perspectives. Japanese women'S

personal narratives are the most influenced by dominant discourses

of gender. The pseudonymous Tanaka is ambivalent about speaking

out as a comfort woman and continue to be influenced by the

prevailing masculinist ideology about women's sexuality. In
Yamauchi's narrative there is complexity through the influertce of
patriotism. Ex-Japanese soldier's testimonies are diverse, being
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dependent on their experiences and point of view. Some still hold a
strong male-centred view of sexuality, but others rethink and
criticise the comfort system as a violation of human rights.

In order to make a better understanding of the comfort women issue,

we now face the necessity of challenging traditional masculine
sexuality, and re-thinking the comfort women issue and its historical
perspectives from current social and political contexts.
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Conclusion

The Significant Impact of the Comfort Women Issue

The movement of the comfort women issue in Asia has a significant
meaning for women's struggles against sexual violence in war, all
over the world. This campaign can help to achieve a review of the
history of sexual violence against women in war (Paul, 1996, p. 11).
The movement of the comfort women issue has developed into the
most powerful political campaign against sexual violence in war.

The comfort women issue has challenged male-centred perspectives

on female and male sexuality. Although some testimonies of ex-

Japanese soldiers and Japanese women still fit into the dominant
male-centred discourse on sexuality and do not see that the
government's comfort system policy infringed women's rights, the
comfort women issue has made the topic of sexuality public and
makes possible discussion about Japanese male sexuality. The issue

also challenges the contemporary nature of sexuality and gender
relations in Japan.

The comfort women issue has challenged Japanese historical
perspectives, collective memory and social imaginary. It has taken
almost fifty years for us to bring the issue under public scrutiny.
However, this delay is also understandable in the light of the
historical process which started with the Tokyo Tribunal, and
experiences in the personal narratives of former comfort women and

Japanese soldiers. Moira Gatens quotes Hanna Arendt who says that

the cali to thought makes itself heard in that strange in-between period

which sometimes inserts itself into historical time when not only the

later historians but actors and witnesses, the living themselves, become

conscious of an interval in time which is entirely determined by things

which are no longer and are not yet. History has often shown that it is
such intervals which may contain the moment of truth.

(Arendt quoted in Gatens, 1997, p.16)
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This interval in the comfort women issue constitutes such a moment
of truth. The transformation of Japanese collective memory and
social imaginary is being accomplished by dint of the courageous
speaking out of former comfort women, the testimonies of Japanese
soldiers and the steady research work undertaken by historians and
other activists. The comfort women issue has finally inserted itself
into historical time. Since L997 Japanese secondary school students
encounter the issue in their textbooks.

The comfort women issue makes us realise our location and our
responsibility in historical time.

It is only "we" in the shared present who have the capacity to take on

the responsibility for thinking this "strange in-between" of past and

future and the manner in which we exercise this capacity will

condition the milieu through which future beings will be constituted.

It is in this sense that we have responsibilities in the present toward the

past. And these responsibilities also reach into the future because the

manner in which we answer this call to take up our responsibilities will

affect future beings for whom our present will become their self-

constituting past.

(Gatens, 1997, pp. 16-17)

The 1990s are a significant time in which we have witnessed the
historical transformation of the comfort women issue and made a
step to take up our responsibilities that will affect the future.

Looking to the Future

There is a blind spot in the discussion of the comfort women issue.

German feminist scholar Christa Paul says that in the case of the

comfort women, the victims of sexual violcncc wcrc civilians in
countries occupied by the Japanese. Thus these women can ground
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their politics on the historical fact that Japan damaged their countries
in the war. German women who were sent to concentration camps as

anti-social are in a very different situation. Paul shows that the
reason why many German women have remained silent is that they
had suffered sexual violence in their own country (Paul, L996, pp. 9-

10).

The position of the Japanese comfort women is similar to that of the

German women mentioned by Paul. One has the impression that the

Japanese women'S movement regards the comfort women issue as a

problem proper to people in former Japanese colonies or occupied

countries. So Japanese feminists and activists have mainly tackled
questions concerning comfort women in these countries and ignored
their countrywomen. The women'S movement in each Country

concerned, has supported ex-comfort women in their own countries.
It is the task for the Japanese women'S movement to restore the
dignity of the Japanese comfort women. The comfort women issue is

also 'our' problem, the problem of Japanese women ourselves.

In the 1990s, new women's subjectivities which are opposed to the

dominant masculine discourse in Japan have appeared. Now is the
time for the Japanese women's movement to take up the challenge

set by other women and challenge historical and contempotary
ideological constructs of gender and sexuality in our own society.

The reinstating of the comfort system during the period of the

occupation of Japan, in the form of the Rl^v{ (Recreation and
Amusement Association) is a little considered area in Japanese
women'S history. Taking the comfort women issue aS a point of
departure, Japanese researchers and activists have to extend their
investigations to the RA!{ issue as well.

Finally, I would like to make a suggestion. The Australian feminist
Carolyn Nordstrom points out that "feminism and human rights
advocacy have reached a stage where people can challenge" sexual
violence in war. But she questions why these advocates focus on
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only "the 'losers' of a war 50 years past (while critiques of the abuses

of the winners remain noticeably absent), and a war affecting women

on the European continent" (Nordstrom, 1996, p. 150, emphasis

added). I totally agree with Nordstrom's opinion. If half of the
soldiers' responsibilities for war-time rape continue to be exonerated

because they are the winners of the war, we will never stop sexual

violence against women in war and the women's political campaign
against sexual violence in war will never be successful. This task is
not only one for feminists and women activists whose countries were

"the losers" in World War II. The long-term struggle in this vitally
important aspect of women's rights has just started.
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